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II. Four dedicated believers in Jesus Christ as their personal
Savior left Rome in about 62 AD for the Roman Province of Asia
which area was, called Asia Minor at that time. Today we call the
same area Turkey. These four men had come to love and trust the
direction of a Roman prisoner being held in jail, because he had
appealed under Roman law directly to the Caesar who was at that
time Nero, Acts 25: 11; 26: 32. The quartet of believers had ,§,~'

been given a letter by the prisoner to carry back to tb-e-i:'r""/"home
towns, one each to Philippi and Ephesus, and two to ColQ&Se': Epapro-

di t us was f rO._,.,ll)".,,,,,,,,,,_,,, p".,.".',h,.'''_..,'.'~...·"",.',l,''iPI2.~~--H:o~ 'rY.~ eus f~Ephesus (Eph.6: 21 ), and (RP?J2~~c3.'§?-rCol. 4: 12) and (Q?esim~l--£he runaway slave,
were from Colosse (Philem. 10). Paul, Goa-w-sespecially chosen apost
le, was entrusting these four with some of the most precious words
ever written, for they were a portion of God's communication to
all mankind. The originals have long since gone wi th the wind,
but God's Holy Spirit from their beginning intended that they become
a part of God's Word which will not return to God without accomplish
ing God's eternal purpose, .Ls,.a. 55: 11. Through the years since
Paul wrote these words, many have claimed to be the exclusive instru
ments of preserving, interpreting, and passing on God's Word, but,
only God's Holy Spiri t should be recognized as having made that
Word always available and meaningful to all those who receive Jesus
Christ as Savior, ~s1~; 15: 26). Today some say that they are
authorized to claim exclusive credi t for the authori ty of God's
Word and have even created a bureaucracy which alone can properly
manage and interpret God's Word. Jesus said that it would be God's
Holy Spiri t who would make believers knowledgeable and free, John
8:34-36; 14:26; Gal. 5:1. These four letters of the Apostle Paul
are God's present~on of God's Savior, Jesus Christ; Christ's body,
all believers during the "acceptable year of the Lord," Isa. 61 :2;
and the way that members of Christ's body should relate to one
another. The letters reveal that those who are trusting Jesus Christ
should live exemplary lives as distinct from those who do not trust
the Lord. Ephesians presents believers as the Lord's body, the
invisible body of which Jesus Christ is the Head. Colossians demon
strates Christ as the Head of the body, i.e., all believers. Phil
ippians shows how all believers should lean upon (trust) Jesus for
direction and strength for Christian living on a daily basis, Philip.
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~..!i::U. p~~~on outlines a dimension of how believers should love h 'l. I
one anot.g,er, even contrary to the main social order at any given~,

. time i /'hi Freedom of slaves did not occur in this nation
r~~ ... -l:__.. Ii tical force commanded it to be so late in the ~ig8!:eenth X
~~ntti9. A at time many believing slave owners acqUIesced to

a higher moral level. Further, that freeing of black slaves in
the USA and the send n f believers of the Gospel around the world,
has, in my opini , caused those who have been enslaved by others
to rise up and emand their But Paul expected believers
to relate elr slaves as members of the same family, because
th 0 Jesus had said, "If the Son of God shall set you free,

('1\~.. 0 shall be free indeed," John 8:36. I believe that people willt-.t~L
never be completely fre£ until Jesus comes again and establishes.A:l..~ t

. ~is long promised Kingdom of God. We believers are ~~
~~ow through the grace of God through his righteousness and our trust
~ in Jesus' sacrifice for us, but we strive in an imperfect world
~ order to serve a holy God. Strive as we may, we cannot achieve

the lives we long for, even as Paul relates in Rom.?; 8:23; II Cor.~
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III. The letter to the believers in Colosse and the letter to the
slave owner of Onesimus who lived in Colosse are closely related
to one another. The immediate reason for Paul's writing to Colossian
believers was the arrival of Epaphras in Rome with news which
disturbed Paul. The group there were faced with and were wavering
toward modifying the Gospel which Paul had delivered to them.
(We will think more about this heresy when we begin a look at the
Colossian letter on May 28, 1 995, the Lord permitting. ) However,
Paul's fellowshipping with Onesimus, the runaway slave whose master
lived in Colosse, could have raised Paul's interest in what was
happening there. The short letter of Paul to Philemon is unique
among the writings of Paul in that it is the only strictly private
letter preserved and included in the New Covenant. It does not
deal with any question of general interest except as one would consi-

;{ der human slavery as an institution.~ Paul communicated directly
with the slave owner Philemon about the changed status of his slave
Onesimus. Onesimus was not only the property of Philemon now, but
both slave and owner now had become children of God through fai th
in Jesus Christ through the same witness, Paul. The letter reveals
Paul's practical approach to the problems associated wi th a slave
escaping from his master. First, Paul offered to reimburse Philemon
for the fiscal loss due to Onesimus' absence. Second, Paul made
clear that, although Philemon had lost the service of Onesimus,
the slave had become a servant to the Lord by helping Paul in his
service there in Rome. Paul cited his own imprisonment and advanced
age as reasons for Onesimus' practical help for him. Paul told
Philemon, in effect, that, just as Philemon had lost Onesimus'
physical service, now Paul, in returning the slave back to Philemon,
was losing Onesimus' spiritual service in God's Kingdom work. Per
sonally, I have an intense desire to know what happened when Onesi
mus handed Paul's letter to Philemon. Did he read the letter and
embrace his newly reborn brother in Christ? That Paul expected
such a reunion of the two is expressed in vs. 21. "The reason I
write this letter is that I know that you will do more than I have
expected."
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I. Four dedicated believers in Jesus Christ as their personal
Savior left Rome in about 62 AD for the Roman Province of Asia
which area was called Asia Minor at that time. Today we call the
same area Turkey. These four men had corne to love and trust the
direction of a Roman prisoner being held in jail, because he had
appealed under Roman law directly to the Caesar who was at that
time Nero, Acts 25:11; 26:32. The quartet of believers had each
been given a letter by the prisoner to carry back to their horne
towns, one each to Philippi and Ephesus, and two to Colosse. Epapro
di tus was from Philippi (Phi Ii. 4: 18), Tychicus from Ephesus (Eph.
6: 21 ), and Epaphras (Col. 4: 1 2) and Onesimus, the runaway slave,
were from Colosse (Philem. 10). Paul, God's especially chosen apost
le, was entrusting these four with some of the most precious words
ever written, for they were a portion of God I s communication to
all mankind. The originals have long since gone with the vJind,
but God's Holy Spirit from their beginning intended that they become
a part of God's Word which will not return to God without accomplish
ing God's eternal purpose, Isa. 55:11. Through the years since
Paul wrote these words, many have claimed to be the exclusive instru
ments of preserving, interpreting, and passing on God's Word, but
only God's Holy Spiri t should be recognized as having made that
Word always available and meaningful to all those who receive Jesus
Christ as Savior, John 14:26; 15:26. Today some say that they are
authorized to claim exclusive credi t for the authori ty of God's
Word and have even created a bureaucracy which alone can properly
manage and interpret God's Word. Jesus said that it would be God's
Holy Spiri t who would make believers knowledgeable and free, John
8: 34-36;14: 26; Gal. 5: 1 • These four letters of the Apostle Paul
are God's presentation of God's Savior, Jesus Christ; Christ's body,
all believers during the "acceptable year of the Lord," Isa. 61:2;
and the way that members of Christ's body should relate to one
another. The letters reveal that those who are trusting Jesus Christ
should live exemplary lives as distinct from those who do not trust
the Lord. Ephesians presents believers as the Lord I s body, the
invisible body of which Jesus Christ is the Head. Colossians demon
strates Christ as the Head of the body, i.e., all believers. Phil
ippians shows how all believers should lean upon (trust) Jesus for
direction and strength for Christian living on a daily basis, Philip.
4: 13. Philemon outlines a dimension of how believers should love
one another, even contrary to the main social order at any given
time in history. Freedom of slaves did not occur in this nation
until political force commanded it to be so late in the nineteenth
century. At that time many believing slave owners acquiesced to
a higher moral level. Further, that freeing of black slaves in
the USA and the sending of believers of the Gospel around the world,
has, in my opinion, caused those who have been enslaved by others
to rise up and demand their own freedom. But Paul expected believers
to relate to their slaves as members of the same family, because
the Lord Jesus had said, "If the Son of God shall set you free,
you shall be free indeed," John 8: 36. I believe that people will
never be completely free until Jesus comes again and establishes



his long promised Kingdom of God. We believers are indeed free
now through the grace of God through his righteousness and our trust
in Jesus' sacrifice for us, but we strive in an imperfect world
order to serve a holy God. Strive as we may, we cannot achieve
the lives we long for, even as Paul relates in Rom.7; 8:23; II Cor.
5:2-4.

II. The letter to the believers in Colosse and the letter to the
slave owner of Onesimus who lived in Colosse are closely related
to one another. The immediate reason for Paul's writing to Colossian
believers was the arrival of Epaphras in Rome with news which
disturbed Paul. The group there were faced with and were wavering
toward modifying the Gospel which Paul had delivered to them.
(We will think more about this heresy when we begin a look at the
Colossian letter on May 28, 1995, the Lord permitting.) However,
Paul's fellowshipping with Onesimus, the runaway slave whose master
lived in Colosse, could have raised Paul's interest in what was
happening there. The short letter of Paul to Philemon is unique
among the writings of Paul in that it is the only strictly private
letter preserved and included in the New Covenant. It does not
deal with any question of general interest except as one would consi
der human slavery as an insti tution. Paul communicated directly
with the slave owner Philemon about the changed status of his slave
Onesimus. Onesimus was not only the property of Philemon now, but
both slave and owner now had become children of God through faith
in Jesus Christ through the same witness, Paul. The letter reveals
Paul's practical approach to the problems associated wi th a slave
escaping from his master. First, Paul offered to reimburse Philemon
for the fiscal loss due to Onesimus' absence. Second, Paul made
clear that, although Philemon had lost the service of Onesimus,
the slave had become a servant to the Lord by helping Paul in his
service there in Rome. Paul cited his own imprisonment and advanced
age as reasons for Onesimus' practical help for him. Paul told
Philemon, in effect, that, just as Philemon had lost Onesimus'
physical service, now Paul, in returning the slave back to Philemon,
was losing Onesimus' spiri tual service in God's Kingdom work. Per
sonally, I have an intense desire to know what happened when Onesi
mus handed Paul's letter to Philemon. Did he read the letter and
embrace his newly reborn brother in Christ? That Paul expected
such a reunion of the two is expressed in vs. 21. liThe reason I
write this letter is that I know that you will do more than I have
expected."



"At One With Christ"
Philip. 1
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Wendell Alford,
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I. The congregation of believers at Philippi was the first church
established by Paul in the Roman province of Macedonia. God's
Word at Acts 16:6-15 relates that on Paul's second missionary endea
vor, after going throughout the provinces of Phrygia, Galatia and
Mysia, they thought to go northeastward into Bithynia, but God (the
Holy Spirit) would not permit them to do so. At Troas in Mysia,
a vision appeared at night to Paul in which a Macedonian begged
the apostle to corne over to Macedonia and help them there. Thereaf
ter Paul's party (Silas, Timothy, and Luke) set sail from Troas,
and after following a course through Samothracia and Neapolis, they
arrived at Philippi in Macedonia. Philippi was a Roman colony.
Colony status was given as a special concession by the Roman govern
ment. Only at Acts 16:12 does the word appear in the New Covenant.
A colony was a settlement of Roman citizens, authorized by the gover
nment in conquered terri tory. The settlers were usually retired
Roman soldiers, settled in places where they could keep enemies
of the empire in check. They were the aristocracy of the provincial
towns where they lived. Such colonies had the rights and privileges
of Italian ci ties, i •e., municipal self-government a.nd exemptions
from poll and land taxes. On the first Sabbath Paul and his fellow
believers went down along the river there and held a prayer meeting.
Their prayers were heard by a Jewish business woman from Thyatira
who was also there with other women for religious vvorship. The
business woman's name was Lydia~ and her business was selling purple
cloth. When Paul witnessed to her of the Gospel of Jesus Christ,
the Lord opened her heart, and she believed the Gospel. She and
her family were baptized and shared wi th Paul and his group her
Iiving qu.arters. Thus began the first maj or penetration of the
Gospel into Gentile terri tory, the first European church founded
by Paul. (For the full account, see Acts 16:9-40).

II. Since this letter to the Philippian believers was hand-carried
by Epaprodi tus from Rome in about 62 AD and Paul had established
the Philippian church in about 52 AD, approximately ten years had
passed in between. Paul had been through many trials, persecutions,
and imprisonments during that ten years, but his memory of the Phili
ppian experience was very positive, even though he had been publicly
beaten and inappropriat.ely jailed there. However, keenly planted
in Paul's mind in the prison in Rome were Lydia and the jailor's
acceptance of Jesus Christ as Savior and Lord, along with others.
Their faith in the Lord made Paul's addressing them as saints appro
priate, along wi th the overseers (spiri tual leaders) and deacons
(those servants of the Lord who managed the group's temporal
matters) • Paul assured the believers there that he still thanked
God for their faith and that they could rely upon the grace and
peace of God the Father and his Son, Jesus Christ, the Lord. The
apostle was confident that God who had begun his work through them
would not abandon them but would complete "until the day of Jesus
Christ, " i. e. , when Jesus could return and directly rule God's
kingdom. It should be noted that the expression "the day of Jesus
Christ" appears twice in this first chapter, in vss. 6 and 10.



Because God will be ever fai thful in his promise through Jesus
Christ, so should the believers remain fai thful as well in their
good works toward one another and in sharing the Gospel to those
outside the group. This attitude of humility and service should
never cease among the fellowship of believers there in Philippi,
[or anywhere else at any time, for that matter]. Paul's attitude
toward hi sown impr i sonment (vs . 1 2 ) was much 1 ike that of Joseph
in the Old Covenant period (Gen. 45:3-9). God was using the impro
vidence of Paul to further the spread of the Gospel of God just
as God was using the selling of Joseph into Egyptian slavery by
his hateful brothers to "preserve you a posteri ty (remnant) in the
earth, and to save your Iives by a grea t deliverance," Gen. 45: 7.
Paul uses the fact that he has been placed in prison to influence
those in the Roman Emperor's palace and others who knew those
people. Not only were nonbelievers influenced by Paul's testimony,
but also other believers were strengthened by witnessing his strength
and endurance, in spi te of the troubles and persecutions his fai th
in Jesus Christ was causing him. Other believers were bolder to
continue their witnessing because of Paul's example. At this point
in the letter God makes a point that is very relevant for us today,
vss. 15-18. Paul states that Jesus is proclaimed by some because
of their response to their knowledge of realizing that they have
eternal life forever. Others proclaim Christ for selfish reasons,
to adversely affect believers such as Paul. The question is asked,
"Should we stop witnessing for Christ, because some do so contrary
to proper decorum?" Paul makes it clear that, whatever ones motive,
however Christ is proclaimed, witnessing should bring joy to all
believers. The biggest faul t is for anyone to ignore the claims
of Christ for any reason.

III. In vs. 19 Paul stresses the dependency of his spiritual
condition (salvation) upon his relationship with the Spirit that
was in Jesus Christ, God's Holy Spirit. Paul's expectation and
hope in the future of his relation wi th Jesus Christ abolished
shame which could be tied to relying upon a suffering servant as
the most important decision one can be made in anyones life. That
decision involved not only ones physical life but continued after
ones physical body is laid to rest in the earth. As Paul put it,
"For me to live (physically) is Christ, and to die (physically)
is gain." In fact, he went on to say, "For I am hard pressed between
the two, having a desire to depart (die physically) and be wi th
Christ which [I know] will be exceedingly better." To counter the
idea that Paul was, in fact, suicidal, he adds, "Nevertheless, to
remain in the flesh (physically alive) is more needful for you."
For example, Paul's commission which involved making God's Word
complete was not only needful for the Philippians but for the Couples
Class of the First Baptist Church of Tallahassee, Florida in 1995.
Paul then closed the chapter wi th encouragement to practice their
faith even if they met with persecution, because they were "at one"
with Jesus Christ (atonement).

Standing on the promises that cannot fail, when the howling storms
of doubt and fear assail,

By the living Word of God I shall prevail standing on the promises
of God, my Savior. I'm standing on the promises of God!
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I. The congregation of believers at Philippi was the first church
established by Paul in the Roman province of Macedonia. God's
Word at Acts 16:6-15 relates that on Paul's second missionary endea
vor, after going throughout the provinces of Phrygia, Galatia and
Mysia, they thought to go northeastward into Bithynia, but God (the
Holy Spiri t) would not permi t them to do so. At Troas in Mysia,
a vision appeared at night to Paul in which a Macedonian begged
the apostle to corne over to Macedonia and help them there. Thereaf
ter Paul's party (Silas, Timothy, and Luke) set sail from Troas f

and after following a course through Samothracia and Neapolis, they
arri ved at Philippi in Macedonia. Philippi was a Roman colony.
Colony status was given as a special concession by the Roman govern-
ment. Only at Acts 16:12 does the word appear in the New Covenant.
A colony was a settlement of Roman citizens, authorized by the gover
nment in conquered terri tory. The settlers were usually retired
Roman soldiers f settled in places where they could keep enr::H."~"

of the empire in c~eck;~( e~~ey were ~he aristocra~y of the . v~ncial
towns where they IIved~' Such colonles had the rlght nd prlvlleges -vJ--
of Italian ci ties, i. e., municipal self-gover nt and exemptions 'V\/~
from poll and land taxes. On the fi~?t~ ath Paul and his fellow S~ ~
believers went downGflong 'the Iive~re and held a prayer meeting. ~
Their prayers were heard bY]a Jewish business woman from Thyatira
who was also there wi th other women for religious worship. The
business woman's name was Lidia, and her business was selling purple
cloth. When Paul wi tness~tl to her of the Gospel of Jesus Christ,
the Lord opened her hea~,/, and she believed the Gospel. She and
her family were baptize and shared wi th Paul and his group her
livinq quarters. Thu~;L / eqan the first maior penetration of the
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II. Since this letter to the Philippian believers was hand-carried .~
by Epaprodi tus from Rome in about 62 AD and Paul had established
the Philippian church in about 52 AD, approximately ten years had
passed in between. Paul had been through many trials, persecutions,
and imprisonments during that ten years, but his memory of the Phili-
ppian experience was very positive, even though he had been publicly
beaten and inappropriately j ailed there. However, keenly planted
in Paul's mind in the prison in Rome were Lydia and the jailor's
acceptance of Jesus Christ as Savior and Lord, along wi th others.
Their faith in the Lord made Paul's addressing them as saints appro-
priate, along wi th the overseers (spiri tual leaders) and deacons
(those servants of the Lord who managed the group's temporal
matters) . Paul assured the believers there that he still thanked
God for their fai th and that they could rely upon the grace and
peace of God the Father and his Son, Jesus Christ, the Lord. The
apostle was confident that God who had begun his work through them
would not abandon them but would complete "until the day of Jesus
Christ, " i. e. , when Jesus could return and directly rule God's
kingdom. It should be noted that the expression "the day of Jesus
Christ" appears twice in this first chapter, in vss 0 6 and 10.
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Because God will be//ever fai thful in his promise through Jesus
Christ, so sh9."SJ:-<L-.W"§ .... bel"ie"~rs remain fai thful as well in their
good works ~q~9::I::"c10n~~.r:()t::!l§S)and in sharing the Gospel to those
outside the g£cHlp-.~-···TnIs··aEtitude of humility and service should
never cease among the fellowship of believers there in Philippi,
[or anywhere else at any time, for that matter]. Paul's attitude
toward his own imprisonment (vs.12) was much like that of Joseph
in the Old Covenant period (Gen. 45:3-9). God was using the impro
vidence of Paul to further the spread of the Gospel of God just
as God was using the selling of Joseph into Egyptian slavery by
his hateful brothers to "preserve you a posteri ty (remnant) in the
earth, and to save your lives by a great deliverance," Gen. 45: 7 .
Paul uses the fact that he has been placed in prison to influence
those in the Roman Emperor's palace and others who knew those
people. Not only were nonbelievers influenced by Paul's testimony,
but also other believers were strengthened by witnessing his strength
and endurance, in spite of the troubles and persecutions his faith
in Jesus Christ was causing him. Other believers were bolder to
continue their witnessing because of Paul's example. At this point
in the letter God makes a point that is very relevant for us today,
vss. 15-18. Paul states that Jesus is proclaimed by some because
of their response to 'their knowledge of realizing that they have
eternal life forever. Others proclaim Christ for selfish reasons,
to adversely affect believers such as Paul. The question is asked,
"Should we stop witnessing for Christ, because some do so contrary
to proper decorum?" Paul makes it clear that, whatever ones motive,
however Christ is proclaimed, wi tnessing should bring joy to all
believers. The biggest faul t is for anyone to ignore the claims
of Christ for any reason.

III. In vs. 19 Paul stresses the dependency of his spiritual
condition (salvation) upon his relationship with the Spirit that
was in Jesus Christ, God's Holy Spirit. Paul's expectation and
hope in the future of his relation wi th Jesus Christ abolished
shame which could be tied to relying upon a suffering servant as
the most important decision one can be made in anyones life. That
decision involved not only ones physical life but continued after
ones physical body is laid to rest in the earth. As Paul put it,
"For me to live (physically) is Christ, 'and to die (physically)
is gain." In fact, he went on to say, "For I am hard pressed between
the two, having a desire to depart (die physically) and be wi th
Christ which [I know] will be exceedingly better." To counter the
idea that Paul was, in fact, suicidal, he adds, "Nevertheless, to
remain in the flesh (physically alive) is more needful for you. II

For example, Paul's commission which involved making God's Word
complete was not only needful for the Philippians but for the Couples
Class of the First Baptist Church of Tallahassee, Florida in 1995.
Paul then closed the chapter wi th encouragement to practice their
faith even if they met with persecution, because they were "at one"
with Jesus Christ (atonement).

Standing on the promises that cannot fail, when the howling storms
of doubt and fear assail,

By the living Word of God I shall prevail standing on the promises
of God, my Savior. I'm standing on the promises of God!
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I. We noted last Lord's Day that there were some individuals who
were competing for recognition within the early church at Philippi~

Euodius and Syntyche Paul mentions specifically and by name, 4: 2.
In Chap. 2 the apostle illustrates by examples how believers should,
under God, be humble and willing to follow the Lord's will. Vss.
1-4 give a general attitude which should prevail within a congrega
tion of those with faith in Jesus as Savior and Lord. Grammatically
the concepts in vs. 1 are stated in what is called the subjunctive
mood (of mode) , i.e., the property of a verb that denotes the state
of mind in which the action is conceived. (We noted the importance
of this element at Heb. 6:6 having to do with a believers assurance
of eternal life.) However, in Philipi. 2:1 Paul's state of mind
was positive as compared to negative in the Heb. passage. He states,
"If there is any encouragement in [our faith in] Christ, if any
consolation [in his love for us as believers], if any fellowship
[meeting of the minds] with the [God's Holy] Spirit-,-if any [sympathy
wi th] feeling of mercy [because of what God has done for believers
through Jesus Christ]," then we should behave in certain ways.
In vs. 2, "Make my (Paul's) joy complete by demonstrating as a group
[like my assumptions in vs. 1] having this outstanding [Godly] love
to a person (everyone). Vss. 3 and 4 approaches a proper fellowship
of believers from a negative viewpoint and contrasts. Your motives
for what you think and do should not be caused by contention, dissen
sion or seeking ones own selfish posi tion [at the expense of the
welfare of the group]. To the contrary, ones atti tude should be
humble, considering the position of others as having some importance
in the collective decisions which are to be made. Every believer
should not be totally egotistical but give credence to every position
in the group. The first four vss. in this chapter is the groundwork
for the remainder of the chapter. It makes clear that Paul assumed
a local congregation of believers to be a democracy in the way they
conducted their affairs and that every person's ideas should not
be overlooked. (For settling matters of grave concern in a local
congregation, see Acts 1:20-26; 11:2-4,17-18; 13:2-4. Differences
between individuals was not settled in the same way, e. g., Acts
15:36-40; Gal. 2:11-14.)

II. To further strengthen Paul's exhortation for humili ty among
the Philippian believers, he begins listing those who demonstrate
or have demonstrated the kind of humiliation which should character
ize a believer. His first example is the superlative of those who
express ultimate humility (submissive to God the Father). Believers
should tune their own wills to live lives based upon the principles
which Jesus Christ practiced. Jesus as God in a human body and
circumstance did not take advantage of the situation by negating
the will of other human beings. He did not ever demonstrate his
control over his creation for selfish purposes (humanly speaking).
Not only that, he conducted his affairs as a servant and told his
followers that the greatest (most effective according to God's recko
ning) of his followers would be those who served others rather than
self, Matt. 20: 27 . Jesus himself exercised the ul timate humili ty



by giving his body and spirit (Acts 2:31) to be sacrificed to physi
cal and spiritual death because of the separation (through sin)
of all people from God the Father. For demonstrating such humility
God the Father has "highly exal ted" him and placed his name at
the head of all names. In the presence of Jesus, God the Father
has proclaimed that every human knee shall bow, therefore,
to recognize the supremacy of Jesus Christ above every thing or
person of all time in all of God's creation. For God to be pleased
every tongue is to confess Jesus as God's Savior and Lord. Only
such confession gives God the glory which he (God) deserves and
expects. Because of God's expression of his own love for mankind
as God's creation through sacrificing his own only begotten Son,
Jesus the Christ, we should practice the lives of ones whose spirits
have been salvaged through fai th in Jesus." - work during
the remainder of your earthly lives like the salvaged people (reborn)
you are with extreme seriousness and earnestness, and note that
your conduct is the expression of God's Spirit working in and through
you to bring pleasure to himself," vss. 1 2-1 3. As you are so led
you will do things without murmuring and disputing as true sons
of God, even though you are Iiving during a time of a crooked and
perverse period (generation). Your lives should shine like a light
in black darkness, Matt. 5:16. In "the day of Christ," Paul will
rej oice, because their lives would be "holding fast" to the very
word (God's communication with mankind) of life (the state of being
at one with God).

III. In vss. 17 and 18 Paul indicates that he considers himself
humbly committed to Christ's cause in bringing to them the message
that brought their faith in Jesus Christ. Following his own example,
he mentions (vss. 19-24) his fellow servant Timothy who would be
cOrning to be wi th the Philippia.n believers shortly so that Paul
could learn of their welfare. The apostle contrasts Timothy's
service as selfless when compared to others who seek their own
personal gain rather than furthering the cause of Christ. In vs.
24 Paul expresses the hope that he himself would be able to come
to Philippi for a visi t. [Whether he was able to, the Bible does
not relate.] Beginning wi th vs. 25 and through the remainder of
Chap. 2, Paul gives the Philippians information about Epaphroditus
who was the messenger to carry this letter to them and who was
also a native of Philippi. In this short passage we learn much
about Epaphrodi tus. He was a believer (brother), a fellow worker
in spreading the Gospel, and server of Paul's needs while the apostle
was imprisoned there in Rome. He was homesick for Philippi in part,
because the Philippians had sympathized with him while he had been
very ill. In fact, Paul states that he had been so sick that he
nearly died, but God had been merciful and had spared his life.
God's mercy in sparing his life was also an expression of mercy
for paul, because taking away Epaphrodi tus' helpful service would
have caused Paul much grief. The helper's service in the Lord's
work, in fact, had been an aggravating factor in his illness.

All to Jesus I surrender, all to him I freely give
I will ever love and trust him, in his presence daily live.
All to Jesus I surrender, humbly at his feet I bow;
Let me feel the Holy Spirit, guide me, Jesus, guide me now.



"Believers And Humility"
Phili. 2

May 7, 1995 Couples Class
Wendell Alford,

Teacher
I. We noted last Lord's Day that there were some individuals who
were competing for recognition within the early church at Philippi.
Euodius and Syntyche Paul mentions specifically and by name, 4: 2.
In Chap. 2 the apostle illustrates by examples how believers should,
under God, be humble and willing to follow the Lord's will. Vss.
1-4 give a general attitude which should prevail within a congrega
tion of those with faith in Jesus as Savior and Lord. Grammatically
the concepts in vs. 1 are stated in what is called the subjunctive
mood (o,p:Ymode) , i. e., the proE§rtY""Cof"averb,th~tdenotes the state
of mind in which the action/is' conceived. (We no"l:19,Q the importance
of this element at Heb ~",,=6 :~;: having to do wi th a beli~~ers assurance
of eternal life.) ~~'~, in Philipi. 2:1 Paul's st te of mind
was positive as compared to negative in the Heb. passage.:' He states,
"If there is any encouragement in [our faith in] Christ, if any
consolation [in his love for us as believers], if any fellowship
[meeting of the minds] with the [God's Holy] Spirit-,-if any [sympathy
with] feeling of mercy [ because of what God has done for believers
through Jesus Christ], " then we should behave in certain ways.
In vs. 2, "Make my (Paul's) joy complete by demonstrating as a group
[like my assumptions in vs. 1] having this outstanding [Godly] love
to a person (everyone). Vss. 3 and 4 approac~~~ a proper fellowship
of believers from a negative viewpoint and contrasts. Your motives
for what you think and do should not be caused by contention, dissen
sion or seeking ones own selfish posi tion [at the expense of the
welfare of the group]. To the contrary, ones attitude should be
humble, considering the position of others as having some importance
in the collective decisions which are to be made. Every believer
should not be totally egotistical but give credence to~~yery position
in the group. The first four vss. in this chapter JE~e groundwork
for the remainder of the chapter. It makes clear that Paul assumed
a local congregation of believers to be a democracy in the way they
conducted their affairs and that every person's ideas should not
be overlooked. (For settling matters of grave concern in a local
congregation, see Acts 1: 20-26 i 11: 2-4 L 11:::"11ti "" 13: 2-4. Differences
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between individuals wa~" not settled in the same way-, e. g., ,As::J;,§
15: 36-40 i Gal.~_"2,=-lJ_:-J 4. ) ~,~
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II. To further strengthen Paul's exhortation for humili ty among
the Philippian believers, he begins listing those who demonstrate
or have demonstrated the kind of humiliation which should character
ize a believer. His first example is the superlative of those who
express ultimate humility (submissive to God the Father). Believers
should tune their own wills to live lives based upon the principles
which Jesus Christ practiced. Jesus as God in a human body and
circumstance did not take advantage of the situation by negating
the will of other human beings. He did not ever demonstrate his
control over his creation for selfish purposes (humanly speaking).
Not only that, he conducted his affairs as a servant and told his
followers that the greatest (most effective according to God's recko
ning) of his followers would be those who served others rather than
self : 27. Jesus himself exercised the ul timate humili ty



by giving his body and spirit (A~:t:o~~~o~o~} to be sacrificed to physi
cal and spiritual death because"'~~OorO"~"OEne~ separation ( through sin)
of all people from God the Father. For demonstrating such humility
God the Father has "highly exalted" him and placed his name at
the head of all names. In the presence of Jesus, God the Father
has proclaimed that every human knee shall bow, therefore,
to recognize the supremacy of Jesus Christ above every thing or
person of all time in all of God's creation. For God to be pleased
every tongue is to confess Jesus as God's Savior and Lord. Only
such confession gives God the glory which he (God) deserves and
expects. Because of God's expression of his own love for mankind
as God's creation through sacrificing his own only begotten Son,
Jesus the Christ, we should practice the lives of ones whose spirits
have been salvaged through fai th in Jesus." - work during
the remainder of your earthly lives like the salvaged people (reborn)
you are wi th extreme seriousness and earnestness, and note that
your conduct is the expression of God's Spirit working in and through
you to bring pleasure to himself," vss. 12-13. As you are so led
you will do things wi thout murmuring and disputing as true sons
of God, even though you are living during 0 a time of a crooked and
perverse period (generation). Your lives should shine like a light
in black darkness, Matt. 5: 16. In "the day of Christ," Paul will
rej oice, because their lives would be "holding fast" to the very
word (God's communication with mankind) of life (the state of being
at one with God).

III. In vss. 17 and 18 Paul indicates that he considers himself
humbly committed to Christ's cause in bringing to them the message
that brought their faith in Jesus Christ. Following his own example,
he mentions (vss. 19-24) his fellow servant Timothy who would be
coming to be wi th the Philippian believers shortly so that Paul
could learn of their welfare. The apostle contrasts Timothy's
service as selfless when compared to others who seek their own
personal gain rather than furthering the cause of Christ. In vs.
24 Paul expresses the hope that he himself would be able to come
to Philippi for a visit. [Whether he was able to, the Bible does
not relate.] Beginning wi th vs. 25 and through the remainder of
Chap. 2, Paul gives the Philippians information about Epaphroditus
who was the messenger to carry this letter to them and who was
also a native of Philippi. In this short passage we learn much
about Epaphroditus. He was a believer (brother), a fellow worker
in spreading the Gospel, and server of Paul's needs while the apostle
was imprisoned there in Rome. He was homesick for Philippi in part,
because the Philippians had sympathized wi th him while he had been
very ill. In fact, Paul states that he had been so sick that he
nearly died, but God had been merciful and had spared his life.
God's mercy in sparing his life was also an expression of mercy
for Paul, because taking away Epaphrodi tus ' helpful service would
have caused Paul much grief. The helper's service in the Lord's
work, in fact, had been an aggravating factor in his illness.

All to Jesus I surrender, all to him I freely give
I will ever love and trust him, in his presence daily live.
All to Jesus I surrender, humbly at his feet I bow;
Let me feel the Holy Spirit, guide me, Jesus, guide me now.



"The Flesh Will Fail"
Phili. 3

May 14,1995 Couples Class
Wendell Alford,

Teacher
I. In Chap. 3 Paul does what in today's parlance we would state
"gets down to the nitty-gritty" about a saving faith of an individual
believer's trust in God's saving grace in Jesus Christ. He strips
away the farcical, hypocritical coating from ones faith to reveal
that which is genuine and real. In Chap. 1 he has discussed a belie
ver's joy seven though he or she is required to suffer for his or
her faith in the Lord Jesus Christ. Remember that at the time Paul
was writing this portion of God's Word, he, himself, was "serving
time" (in jail) for his declaration of a personal fai th in God's
Messiah, Jesus Christ. In Chap. 2 Paul made clear what a joy it
was, and is, to experience the life of serving God by subj ecting
oneself to self-discipline (wi th the aid of the Holy Spirit) and
thereby pleasing the Lord God through personal testimony to God's
saving grace, and righteous living. Even as Christ suffered as
a servant of God the Father, so should we believers serve our loving
Creator in humili ty as new creatures (spiri tually reborn) through
God's love and grace by honoring our trust in his only begotten
Son, Jesus Christ. And now in Chap. 3 Paul relates that a believer
is to realize abundant joy in simply believing God's promise in
and through Jesus Christ. Reflect on Jesus' words in John 3: 16,
"For God so loved the world that he gave his only begotten Son,
that whosoever believes in him should not perish, but have everlast
ing life." Since Jesus told that truth to Nicodemus one night and
since Paul wrote to the Philippians, many who have claimed to be
following Jesus Christ have woven into God's grace a need to supple
ment that grace (through Jesus Christ), ones own contribution to
God's spiritual reclamation process. In fact, we learned in II
Thes. 2:7 that this iniquity had begun already to work in the world.
It is evident now that those who began at that time (c. 51AD) to
reinterpret God's grace have invalidated the original Gospel truth
with a sophisticated system which incorporates mankind's additional
contribution to God's free grace through the "once and for all"
gift of eternal life to those who trust in Jesus' merit alone, Heb.
9:24-28 10:2,10,14,23-25. Such amalgamation of self "goodness"
(so determined through ones "keeping of the law") into God's grace
as a means of satisfying God concerning mankind's sin problem, is
anathema (accursed), I Cor. 1 6: 22; Gal. 1: 6-1 2; Jude 3-4; II Pet.
2:20.

II. To understand this third chapter of Philippians one must, I
believe, sense the si tuation as noted above. Chap. 3 begins by
Paul's telling believers to "rej oice in the Lord." Such admoni tion
is not tedious (boring by being repeated often) rather is safe,
he affirms, vs. 1. He places a believer's reason to rej oice not
in oneself, not what one has, not in paying ones just debts, etc.,
but in the Lord exclusively. A believer should do good things not
in orderto make him or her become or maintain being a child of
God (reborn), but rather, he or she should do good things that
please God out of grati tude for what God has done through Jesus
Christ for them who trust (believe) him. The fourth stanza of Isaac
Watts' hymn, "At the Cross," beautifully puts our obligation and



privilege to respond to God's love for us in this way, "But drops
of grief can ne fer repay the debt of love lowe. Here, Lord, I
give myself away, 'Tis allth~ can~ -Atthe cross, at the
cross, where I first saw the light, and the burden of my heart rolled
away. It was there by faith I received my sight, and now I am happy
all the day!" We believers are not obligated to keep the law but
to love Jesus Christ and do what he says. The difference is in
what motivates ones attitudes and actions, Rom. 3:21-31. A human
spiri t which has been quickened by God (reborn) can depend upon
God's Holy Spirit to guide ones life. Jesus promised such an arrang
ement in John 14:26, and I believe him.

III. Beginning with vs. 2 and through 9 Paul told the Philippians
(and us) to be cautious of dogs, evil workers, because they would
attempt to combine God's pure grace as an alloy wi th a person's
own merit. (Alloy: to reduce the purity of by mixing with a less
valuable metal) For an explanation of the term "dogs," see Prov.
26:11; Isa. 56:10-11: II Pet. 2:22. The apostle here uses his own
life as an example. He tells of the confidence he had in his own
"perfection" (blameless) according to his keeping of the law, but
this state of self righteousness he counted as dung (waste) after
his experience through faith in Jesus Christ, vs. 9. In vss. 10
16 Paul explains that spiri tual salvation is a process since the
ultimate reward for trusting Christ is not attained while still
in the mortal body, John 12:24; I Cor. 15:35-38. During the mortal
body period of eternal life through faith in Jesus Christ, one should
do even as Paul, "Press toward the goal of the upward calling of
God in Christ Jesus." If we consider ourselves to be mature (per
fect), there is still more to be gained, because "God shall reveal
even this (more growth) unto you." However, our growth should remain
wi thin the same framework (free grace) which we attained at the
beginning or our walk wi th God through fai th in Christ. There is
a continual temptation to take advantage of our being in the family
of God to turn that relationship into personal gain. When a believer
entrusts his spirit to God through Christ, that spiritual experience
does not do away with the weakness of the flesh to do contrary to
God's holy will. Jesus himself made this truth evident when, during
the last week of his mortal life as God in human flesh, said, "0
my Father, if it be possible, let this cup pass from me: neverthe
less, not as I will (as a human), but as thou wil t. " Just after
this prayer, Jesus said to James, John and Peter, "Watch and pray,
that ye enter not into temptation: the spirit (human) indeed is
willing, but the flesh is weak." In this frame of mind Paul in
vss. 17-21 cautioned against living for the flesh rather than ones
reborn spiri t. He took a posi tion that not many of us would be
willing to take, "Believers follow along wi th me and note those
who walk otherwise. Many who have joined what the world knows
as Christiani ty, I tell you wi th eyes full of tears, are really
"enemies of the cross of Christ." I believe that Paul (God's Word)
is telling us in vs. 18 that many are claiming to be followers of
Christ but are diluting Christ's sacrifice (the cross) with their
own "righteousness." This practice was rampant among the Judaizers
(Those who would insist that a believer must incorporate the keeping
of the law wi th their fai th in Christ to be right wi th God.)
The end of such an arrangement is destruction, vs. 19. Our conversa-
tion is heavenly (spiri tual), and so we should place our trust in
Jesus Christ alone at the expense of all else, Acts 4:19; Rom.
9:30-33.



"The Flesh Will Fail"
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May 14, 1995 Couples Class
Wendell Alford,

Teacher
I . In Chap. 3 Paul does what in today' s parlance we would s tate
"gets down to the nitty-gritty" about a saving faith of an individual
believer's trust in God's saving grace in Jesus Christ. He strips
away the farcical, hypocritical coating from ones faith to reveal
that which is genuine and real. In Chap. 1 he has discussed a belie
ver's joy 1even though he or she is required to suffer for his or
her faith ln the Lord Jesus Christ. Remember that at the time Paul
was wri ting this portion of God's Word, he, himself, was "serving
time" (in jail) for his declaration of a personal fai th in God's
Messiah, Jesus Christ. In Chap. 2 Paul made clear what a joy it
was, and is, to experience the life of serving God by subj ecting
oneself to self-discipline (with the aid of the Holy Spirit) and
thereby pleasing the Lord God through personal testimony to God's
saving grace, and righteous living. Even as Christ suffered as
a servant of God the Father, so should we believers serve our loving
Creator in humility as new creatures (spiritually reborn) through
God's love and grace by honoring our trust in his only begotten
Son, Jesus Christ. And now in Chap. 3 Paul relates that a believer
is to realize abundant joy in simply believing God's promise in
and through Jesus Christ. Reflect on Jesus' words in John 3: 1 6,
"For God so loved the world that he gave his only begotten Son,
that whosoever believes in him should not perish, but have everlast
ing life. II Since Jesus told that truth to Nicodemus one night and
since Paul wrote to the Philippians, many who have claimed to be
following Jesus Christ have woven into God's grace a need to supple
ment that grace (through Jesus Christ), ones own contribution to
God's spiri tual reclamation process. In fact, we learned in II
Thes. 2:7 that this iniquity had begun already to work in the world.
It is evident now that those who began at that time (c. 51 AD) to
reinterpret God's grace have invalidated the original Gospel truth
with a sophisticated system which incorporates mankind's additional
contribution to God's free grace through the "once and for all"
gift of eternal life to those who trust in Jesus' merit alone, Heb.
9:24-28 ... 10:~,10,14,23-?~. Such amalgamation of self "goodness"
·"'(so-(Ie~t·e'r'Ini~necr"··EhroligFi-'-'ones'··I'keepingof the law") into God's grace
as a means of satisfying God concerning mankind's sin problem, is
anathema (accursed), I Cor. 16:22; 1:6-12; Jude 3-4; I Pet.

II. To understand this third chapter of Philippians one must, I
believe, sense the situation as noted above. Chap. 3 begins by
Paul's telling believers to "rej oice in the Lord." Such admoni tion
is not tedious (boring by being repeated often) rather is safe,
he affirms, vs. 1. He places .aoeliever' s reason to rejoice not
in oneself, not what one has, not in paying ones just debts, etc.,
but in the Lord exclusively. A believer should do good things not
in orderto make him or her become or maintain being a child of
God ( reborn), but rather, he or she should do good things that
please God out of grati tude for what God has done through Jesus
Christ for them who trust (believe) him. The fourth stanza of Isaac
Watts' hymn, "At the Cross, II beautifully puts our obligation and



privilege to respond to God's love· for us in this way, "But drops
of grief can ne' er repay the debt of love lowe. Here, Lord, I
give myself away, 'Tis allthatI can do. -Atthe cross, at the
cross, where I first saw the light, and the burden of my heart rolled
away. It was there by faith I received my sight, and now I am happy
all the day!" We believers are not obligated to keep the law but
to love Jesus Christ and do what he says. The difference is in
what motivates ones attitudes and actions, Rom. 3:21-31. A human
spirit which has been quickened by God (reborn) can depend upon
God's Holy Spirit to guide ones life. Jesus pro~ised such an arrang
ement in John JA~~, and I believe him.
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III. Beginning with vs. 2 and through 9 Paul told the Philippians
(and us) to be cautious of dogs, evil workers, because they would
attempt to combine God's pure grace as an alloy wi th a person's
own merit. (Alloy: to reduce the purity of by mixing with a less
valuable metal) For an explanati~Jl of the term "dogs," see Prov ..
26: 11; Isa. 56: 10-11: II Pet. 2 £i2~:' The apostle here uses his own
life as an example. He tells of the confidence he had in his own
"perfection" (blameless) according to his keeping of the law, but
this state of self righteousness he counted as dung (waste) after
his experience through fai th in Jesus Christ, vs. 9. In vss. 10
16 Paul explains that spiritual salvation is a process since the
ultimate reward for trusting Christ is not attained while still
in the mortal body, John _~,i=-.l_~~or. 1 5.;._3~=3a. During the mortal
body period of eterna~lTe through faith in Jesus Christ, one should
do even as Paul, "Press toward the goal of the upward calling of
God in Christ Jesus." If we consider ourselves to be mature (per
feet), there is still more to be gained, because "God shall reveal
even this (more growth) unto you." However, our growth should remain
wi thin the same framework (free grace) which we attained at the
beginning or our walk wi th God through fai th in Christ. There is
a continual temptation to take advantage of our being in the family
of God to turn that relationship into personal gain. When a believer
entrusts his spirit to God through Christ, that spiritual experience
does not do away wi th the weakness of the flesh to do contrary to
God's holy will. Jesus himself made this truth evident when, during
the last week of his mortal life as God in human flesh, said, "0
my Father, if it be possible, let this cup pass from me: neverthe
less, not as I will (as a human), but as thou wil t. " Just after
this prayer, Jesus said to James, John and Peter, "Watch and pray,
that ye enter not into temptation: the spirit (human) indeed is
willing, but the flesh is weak." In this frame of mind Paul in
vss. 17-21 cautioned against living for the flesh rather than ones
reborn spiri t. He took a posi tion that not many of us would be
willing to take, "Believers follow along wi th me and note those
who walk otherwise. Many who have joined what the world knows
as Christiani ty, I tell you wi th eyes full of tears, are really
"enemies of the cross of Christ. 1I I believe that Paul (God's Word)
is telling us in vs. 18 that many are claiming to be followers of
Christ but are diluting Christ's sacrifice (the cross) with their
own IIrighteousness. II This practice was rampant among the Judaizers
(Those who would insist that a believer must incorporate the keeping
of the law with their faith in Christ to be right with God.)
The end of such an arrangement is destruction, vs. 19. Our conversa-
tion is heavenly (spiri tual), and so we should place our trust in
Jesus Christ alone at the expense of all else, Acts4;_1~.; Eom ..
9:30-33. .------ ----.~
d~-__



"Rejoice In Peace"
Philipi. 4

May 21, 1995 Couples Class
Wendell Alford,

Teacher
I. When a person of influence (Paul) tempers suggestions for
correcting problems, with love and concern, the entire process
of improvement is less debilitating. Paul's method of communicating
a way for the Philippian congregation to be more effective in
relating to one another and in witnessing to those outside the group
was to relate properly to the Lord at the same time. Note the
preposi tional phrase in vss. 1,2,4, and 10, "in the Lord." The
apostle is careful not to suggest improvement primarily in their
relating to himself but "in the Lord." The contexts of those phrases
are: stand fast in the Lord," "be of the same mind in the Lord,"
"rejoice in the Lord," even as Paul himself, "rejoiced in the Lord."
In fact, in vs. 5b Paul testified that, even now during his being
in prison for his wi tness, he had not discontinued his rej oicing
in their trust in and service to Jesus Christ as Lord and Savior.
These believers at Philippi were Paul's "joy and reward." He
mentions especially those women who had been so instrumental in
helping him, Timothy, Silas and Luke establish the congregation
there in Philippi at the outset. These were the ones we would
identi fy as the charter members. Remember the riverside worship
service when Lydia accepted Jesus as her personal Savior, Acts
16:11-15, along with other women? It would be a mistake to overlook
Paul's terms of endearment in vs. 1, "dearly beloved," "longed for,"
and, again, "my dearly beloved." No doubt Paul fel t a genuine,
sincere love for his fellow-believers and therefore fel t free to
do what followed in vs. 2, a plea to the two women who were
apparently in disagreement about some concern of the congregation.
We should note that Paul did not have in mind that Euodias and
Syntyche be conformists on every issue. For example, he did not
have in mind that they agree on such mundane matters as drape colors
or whether to place the lectern in the middle or on the left of
the meeting area. No, Paul stressed that their minds should be
alike "in the Lord." Their views of the Lordship of Jesus Christ
should not be at odds. If this nucleus of fai th is correct, then
the less important concerns will be settled without major hindrances
to the congregation and the cause of Christ.

II. We should give attention to Paul's mention of Clement in vs.
3. He is included in those who labored wi th Paul in the Gospel
there at Philippi. Apparently he was an outstanding worker whom
Paul had remembered through these many years since his visit. Since
this letter was wri tten while Paul was first imprisoned at Rome,
the date would have been about 61 or 62AD. Roman Catholic tradition
claims that a Clement was the pastor of the Rome church and the
fourth head of the papacy in either 88-97 or 92-101 AD. The first
dates are possible, of course, but I do not subscribe to the Roman
Catholic tradi tion. In seeking to link together continuous
authoritative personages to have a unique precedence for the church's
welfare as a whole (catholic), I believe, damage has been done.
This damage grew through an evolution of false doctrinal positions,
I believe, which have led a host of people known as Christians
to be encouraged to yield their fai th to be molded, rather than



personally by God's Holy Spirit, by only one human being (called
Pope or Holy Father) who is considered to be Jesus Christ's stand-in
or substi tute (Vicar) on earth. The problem of authori ty existed
during the apostolic period when God was dictating through his Holy
Spirit his Word for future generations (including us). As we have
noted before, several New Covenant wri ters cautioned against false
prophets which were then active and would come later. These writers
include Paul, Peter, Jude, John and others. Jesus himself at Mark
13:5-6 said that many would come in my name, saying I am Christ;
and shall deceive many. Paul at II Thes:-2:1-12 noted a "hidden
truth" (mystery) which was even then at work and which would make
way at the end time (just as Jesus Christ returns for God's children
who have and are trusting Jesus as Savior) for the coming of the
lawless (Satanically evil) one, the son of perdi tion. In view of
this revelation in God's Word, maintaining a chain of commanders
who have explicit, singular authority over the church has a negative
connotation rather than a positive one, I believe. (Note Mat. 20:25
27 • )

III. Beginning in vs. 4 Paul encourages the Philippians to rejoice
in the Lord continually. For emphasis he repeats, "and again I
say, 'Rej oice. ' " Be gentle and thereby show the confidence that
comes from recognizing that the Lord is constantly wi th you, i. e. ,
"is at hand." Everyone will sense your confidence in your faith
in Jesus as your Savior and Lord. In fact, believers should not
be anxious but converse (pray) with God, telling him of any concerns
they have. When you follow this course of Iiving, you will know
God's peace, the peace which passes human understanding. That peace
will guard your emotions and thoughts against any enemies through
Christ Jesus. A believer's whole outlook should remain posi tive:
whatsoever things are true, just, pure, lovely, of a good report,
virtuous, and trustworthy, meditate upon these things. Paul reminds
them that, just as he has not been dictatorial, vs. 9, (and see
also at I Cor. 7:6; 9:12; II Cor. 8:1,8), their affairs should be
following hi s example, and God's peace would be the resul t. Vs.
10 indicates that the Philippians gave of their means to Paul just
after the forming of the group, and then they forgot him for a while.
Now, learning of Paul's strai ts, they had revived their support.
He wanted them to know that their help was much appreciated, but
his material circumstances did not al ter his continually serving
God's cause, spreading the Gospel. He was adaptable, whether with
much or Ii ttle. His lips bore the same Good News whether much or
Ii ttle food passed through them. He "could do all things through
Christ who made him strong." They had sent him support while he
was in Thessalonica even though he had not solici ted the aid.
Here, in vs. 18 he mentions that Epaphroditus had been the one who
had more recently brought to him their sacrificial gift. He noted
that God would "reciprocate according to his riches in glory by
Christ Jesus." In his conclusion Paul attributes to God glory for
ever and ever. He (Paul) asks them to greet all the believers there
at Philippi for him, and, at the same time, the believers (saints)
there at Rome greeted the Philippian believers, "especially those
who were of Caesar's household." The latter were most probably
the imperial guards who guarded prisoners near the Caesar's palace.
Some of them had become believers, no doubt, through Paul's
testimony to them of the grace of God in Christ Jesus.
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I. When a person of influence (Paul) tempers suggestions for
correcting problems, with love and concern, the entire process
of improvement is less debilitating. Paul's method of communicating
a way for the Philippian congregation to be more effective in
relating to one another and in witnessing to those outside the group
was to relate properly to the Lord at the same time. Note the
preposi tional phrase in vss. 1,2,4, and 10, "in the Lord." The
apostle is careful not to suggest improvement primarily in their
relating to himself but "in the Lord." The contexts of those phrases
are: \(stand fast in the Lord," "be of the same mind in the Lord,"
"rejoice in the Lord," even as Paul himself, "rejoiced in the Lord."
In fact, in vs. 5b Paul testified that, even now during his being
in prison for his wi tness, he had not discontinued his rej oicing
in their trust in and service to Jesus Christ as Lord and Savior.
These believers at Philippi were Paul's "joy and reward." He
mentions especially those women who had been so instrumental in
helping him, Timothy, Silas and Luke establish the congregation
there in Philippi at the outset. These were the ones we would
identify as the charter members. Remember the riverside worship
service when Lydia accepted Jesus as her personal Savior, Acts
16:11-15, along with other women? It would be a mistake to overlook
Paul's term-s of endearment in vs. 1, "dearly beloved," "longed for,"
and, again, "my dearly beloved." No doubt Paul felt a genuine,
sincere love for his fellow-believers and therefore fel t free to
do what followed in vs. 2, a plea to the two women who were
apparently in disagreeITlent about some concern of the congregation.
We should note that Paul did not have in mind that Euodias and
Syntyche be conformists on every issue. For example, he did not
have in mind that they agree on such mundane matters as drape colors
or whether to place the lectern in the middle or on the left of
the meeting area. No, Paul stressed that their minds should be
alike "in the Lord." Their views 6f the Lordship of Jesus Christ
should not be at odds. If this nucleus of faith is correct, then
the less important concerns will be settled without major hindrances
to the congregation and the cause of Christ.

II. We should give attention to Paul's mention of Clement in vs.
3. He is included in those who labored wi th Paul in the Gospel
there at Philippi. Apparently he was an outstanding worker whom
Paul had remembered through these many years since his visit. Since
this letter was written while Paul was first imprisoned at Rome,
the date would have been about 61 or 62AD. Roman Catholic tradition
claims that a Clement was the pastor of the Rome church and the
fourth head of the papacy in either 88-97 or 92-101 AD. The first

~~dates are possible, of course, but I do not subscribe to the Roman
D.... ~Ql j c _tradi tio? In seeking to link together continuous

authoritative personages to have a unique precedence for the church's
welfare as a whole (catholic), I believe, damage has been done.
This damage grew through an evolution of false doctrinal positions,
I believe, which have led a host of people known as Christians
to be encouraged to yield their faith to be molded, rather than



personally by God's Holy Spiri t, by only one human being (called
Pope or Holy Father) who is considered to be Jesus Christ's stand-in

substi tute (Vicar) on earth. The problem of authori ty existed
"during the apostolic period when God was dictating through his Holy
Spirit his Word for future generations (including us). As we have
noted before, several New Covenant writers cautioned against false
prophets which were then active and would come later. These writers
include Paul, Peter, Jude, John and others. Jesus himself at Mark
13: 5-6 said that many would come in !!!y name, saying I am Christ;
and shall deceive many. Paul at II Thes. 2: 1-12 noted a "hidden
truth" (mystery) which was even then at work and which would make
way at the end time (just as Jesus Christ returns for God's children
who have and are trusting Jesus as Savior) for the coming of the
lawless (Satanically evil) one, the son of perdition. In view of
this revelation in God's Word, maintaining a chain of commanders
who have explicit, singular authority over the church has a negative
connotation rather than a positive one, I believe. (NoteMat~~£Q~~£2:

_?:2·.)

III. Beginning in vs. 4 Paul encourages the Philippians to rejoice
in the Lord continually. For emphasis he repeats, II and again I
say, 'Rej oice. '" Be gentle and thereby show the confidence that
comes from recognizing that the Lord is constantly wi th you, i. e. ,
"is at hand." Everyone will sense your confidence in your faith
in Jesus as your Savior and Lord. In fact, believers should not
be anxious but converse (pray) with God, telling him of any concerns
they have. When you follow this course of living, you will know
God's peace, the peace which passes human understanding. That peace
will guard your emotions and thoughts against any enemies through
Christ Jesus. A believer's whole outlook should remain positive:
whatsoever things are true, just, pure, lovely, of a good report,
virtuous, and tr~stworthy, meditate upon these things. Paul reminds

'-i-them that, just',l;he has not been dictatorial, vs. 9, (and see also
at ,I .,C~9_£! 7;§)[ .9: 1.2; I:r~..~,CQr..!~••..JL~ 8) , their affairs should be
foliQ;ing =1iTs""e'xampTe'; and God's peace would be the resul t. Vs.
10 indicates that the Philippians gave of their means to Paul just
after the forming of the group, and then they forgot him for a while.
Now, learning of Paul's strai ts, they had revived their support.
He wanted them to know that their help was much appreciated, but
his material circumstances did not al ter his continually serving
God's cause, spreading the Gospel. He was adaptable, whether with
much or Ii ttle. His lips bore the same Good News whether much or
Ii ttle food passed through them. He "could do all things through
Christ who made him strong." They had sent him support while he
was in Thessalonica even though he had not solici ted the aid ..
Here, in vs. 18 he mentions that Epaphroditus had been the one who
had more recently brought to him their sacrificial gift. He noted
that God would "reciprocate according to his riches in glory by
Christ Jesus." In his conclusion Paul attributes to God glory for
ever and ever. He (Paul) asks them to greet all the believers there
at Philippi for him, and, at the same time, the believers (saints)
there at Rome greeted the Philippian believers, "especially those
who were of Caesar's household." The latter were most probably
the imperial guards who guarded prisoners near the Caesar's palace.
Some of them had become believers, no doubt, through Paul's
testimony to them of the grace of God in Christ Jesus.



"Jesus Christ Is the Creator"
Col. 1

May 28, 1995 Couples Class
Wendell Alford,

Teacher
I. Please remember that on 4-23-95 we noted that the letter of
Paul to Colosse was hand-carried by Tychicus in about 61-62 AD from
Rome. The wri ting is known as a prison letter, because Paul was
in prison when he composed it. The ci ty of Colosse was located
in the country of Phrygia from which some ci tizens had come to
Jerusalem on the Day of Pentacost in Acts 2: 10. The significance
of the coming of God's Holy Spirit as promised by Jesus at Lk
24:49 (See also Joel 2:28-32 and Acts 2:2-4.) is difficult to over
assess. Many groups of foreigners in Jerusalem for the Passover
became believers in Jesus as the Christ (Savior) and began to worship
him through that experience as Peter shared with the thousands there
what God was doing through Jesus' life, death and resurrection.
Thousands left Jerusalem after that celebration of the beginning
of the spreading of the Gospel by these believers back in their
home areas. Further, the persecution of the believers in Jerusalem
drove them into all areas of the Roman Empire, Acts 8: 1-2; 26-40.
It is very probable that some of the attendants of that Pentecost
immediately following Jesus' ascension were residing in Colosse
and had become members of the assembly of believers there. During
the years that the Colossian saints had fellowshiped together, false
teachings had been brought in and wormed their way into the Gospel
of God's grace. Many of the fallacies (heresy) introduced were
a mixture of Greek philosophy, Judaic ritualism, and Far Eastern
mysticism. The net result was that there must be intermediaries
between God and mankind, including Jewish legal practices, worship
ing of angels, all integrated together as proper, appropriate Chris
tian teachings. Paul's approach to countering this false dogma
was begun in Chap. 1.

II. Although Paul had gone through Phrygia on both his second
and third missionary journeys, Acts 16:6; 18:23, the Scripture does
not explicitly state that Paul himself established the congregation
there. It may be that on one of these journeys he had visited Colo
sse, but more likely the group there was the resul t of Paul's work
in Ephesus, Acts 19: 1o. Colosse was near the border of "Asia,"
about 100 miles east of Ephesus. Epaphras, 1 :7; 4:12-13, could
have founded the Colossian church. Paul had learned about the
doctrinal problems at Colosse from a fellow prisoner in Rome,
the same Epaphras, and Tychicus from Ephesus. Churches at that
time did not have the open and constant communication between them
that we take for granted today. Although the Colossian and Ephesian
letters were written at about the same time, they have quite
different themes. Ephesians speaks to the uni ty and glory that
should exist in a local congregation of believers while Colossians
stresses the dei ty and all-sufficiency of the Lord Jesus, the
Christ, as the only Savior. The former can be labeled a letter
which portrays the body of Christ (those whom God is calling out,
Eph. 4: 4), and the latter, the head of Christ's called out ones,
Col. 1 :18. Nevertheless, they both carefully outline statements
of the great doctrines of the Gospel. Paul asks that they be read
to the congregations to whom they were addressed and also to nearby



congregations, 4:15-16. Paul's letters as a portion of God's Word
to us are amazingly complete in letting us know what God wants us
to know. Romans and Galatians have as their central theme,
justification by fai th. Ephesians declares that the true church
(ecclesia or those called forth by God's Holy Spiri t to be his
children through faith in Jesus Christ, John 15:16) are united into
one body of Christ, no matter where they lived, when they lived
mortally, or what they are or have been denominated (called or
named). Philippians outlines the sheer joy of being and living
as believers in Jesus as Lord, John 13:34-35. Thessalonians divulges
for believers what they need to know about God's teachings about
end-time things, I Thes. 5:4,9-11. Now we come to Colossians which
proclaims the absolute supremacy and sole sufficiency of Jesus Christ
to be a believer's complete link with Jehovah God as directed and
aided by God's Holy Spiri t who is God's Communicator and eternal
Companion (paraclete or helper), John 14:23-28; 15:26. Jesus in
Colossians is presented as the Bedrock (foundation) of God's holy
assembly, Isa. 8:14; Rom. 9:33; I Pet. 2:4-10.

III. At Col. 1: 1 Paul begins his letter as he did. the one to Philip
pi by including his brother Timothy. He then addresses the group
as saints of God who are in Christ (through their fai th in Jesus
Christ). It is well to remember that this exercising of faith is
the sole need to become those who are "members of God's Kingdom,"
i.e., made right with God. There is no need for the church to desig
nate any believer as a saint, because they are all saints through
their faith and God's grace. Because of their saintly status, Paul
prays for grace and peace to be theirs through God the Father and
the Lord Jesus Christ. In vs. 4 Paul notes that their fai th in
Jesus Christ has created in them a love for all other saints who
have the same fai th in Christ. Epaphras is associated wi th the
Colosians in vs. 7 as a faithful servant who had served among them.
God the Father, because of their faith, had made them qualified
to be inheri tors wi th all saints and thereby transferred them to
membership in Jesus' Kingdom, vss. 12-13. In vs. 14 Paul relates
the believer's redemption, the forgiveness of sins, through the
shed blood of Jesus Christ. In vs. 15 the apostle proclaims the
unique, singulari ty of God's Son, Jesus. The Son outranks every
other creature in all of creation, because it was he who created
all things. Not only was he in existence before all creation, but
it is he who maintains the order of that which he created. Jesus
the Lord made and maintains all things and now has given himself
to reclaim to himself that creation which has rebelled and alienated
itself from a loving God. The sacrifice of Jesus' human body created
a possibili ty for all who had been alienated and separated from
God (spiri tually dead) to become spiri tually alive through fai th
in Jesus. This reference to Jesus' body gives credence to the import
of a believer's temporary living quarters while residing in it.
That body is not inherently evil in and of itself al though it
can perform evil acts following the desires of a human spirit aliena
ted from God. The body can also do contrary to God's will even
after a person's spirit has been salvaged (made spiritually alive),
or, as Paul observes at Eph. 4:30, God's Holy Spirit can be "grieved"
or saddened. We believers should recognize this possibili ty and
confess our infractions of God's will in our daily lives. We are
not to say that we do not sin but confess our sins directly to God's
only Advocate Jesus Christ, I John 1:8-2:2. I stress this problem, .
of sins of believers here, because Col. 1 stresses the preemlnence
of Jesus Christ in all things, vs. 18.



HDeceived By Men"
Col. 2
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Wendell Alford,

Teacher
I. Paul was terribly perturbed about what was happening in the
Colossian congregation. In Chap. 1 he makes clear that no deviation
should turn their sole faith, hope and trust away from Jesus Christ
since he alone is preeminent in God's creation and in God's glorious
redemption plan for all who will believe in his Son, Jesus Christ.
Now in Chap. 2: 1 the apos tIe expres ses hi s deep concern, not only
for the Colossians, but also for other churches in the area, includ
ing those believers at Laodicea. We have at Rev. 3:14-22 what had
happened to the Laodicean congregation some thirty or so years later,
nor should we neglect similar problems in the six other churches
in the area: Ephesus, Smyrna, Pergamos, Thyratira, Sardis, and
Philadelphia. In other words, the introduction of spurious teachings
and trending away from the preeminence of our Lord Jesus Christ
was rather widespread in the very first century of God's second
Covenant.. [It is not difficult to see what has been built upon
those human errors through the centuries since then.] Jesus' main
complaint with the Laodicean congregation was their lack of enthusi
asm which they had had earlier, their lukewarmness toward the origi
nal Gospel message. Jesus' remedy is given at Rev. 3:20, "Behold,
I stand at the door and knock: if any man (as an individual person)
hear my voice, and open the door, I wil~ome to him (individually),
and sup (dine or fellowship) wi th him (any person), and he wi th
me." Remember that Jesus began his-WOrds to the seven churches
in Rev. 1 :8, "I am the Alpha and Omega, the beginning and the
ending, VI sai th the Lord, "which is, and which was, and which is
to come, the Almighty." Again, at Rev. 1:11, he repeats the preemi
nence of his own position in relating to the churches, "I am the
Alpha and Omega, the first and the last." I interpret that message
to mean that Jesus' undiluted or unmixed preeminence alone should
remain until the end of the age without change, without any deletions
or addi tions. That the improper teachings were coming from some
persons "wi thin" the churches is evident from our earlier study
of Jude at Jude 3-4; and see also II Cor. 1 :12-22; Gal. 1:6-9.

II. In Col. 2:2-3 Paul reinforces his emphasis of Jesus' preeminence
by assuring the Colossians that their comfort and congregational
mutual love should be strengthened through their knowledge of
the mystery of God and of Christ wherein are hid all the treasures
of [spiritual] wisdom and knowledge. He stated~his definitive
arrangement in case anyone should attempt to deceive the Colossians
with what, to some, could appear to be persuasive words, vs. 4.
The apostle urges them to maintain their original order (original
message of faith and hope), namely, steadfast faith in Jesus Christ
[exclusively], vs. 5. The Colossians should continue as they first
received him (Jesus) and in that way walk in him, vss. 5-6. Their
faith should be "rooted (upon a solid rock, Psa. 61:2; Isa. 28:16;
Matt. 21:42; I Pet. 2:4-10) and built up in him, and established
in the fai th, as you have been taught, copiously rej oicing wi th
thanksgiving," vs. 7. In vs. 8 Paul cautions the Colossian believers
about being overtaken as captives by the previously mentioned deceit.
This vain deceit was being introduced through false teachers



(errorists) . In the ancient world the word "philosophy" referred
to anything that had to do wi th theories about God (or gods), the
world, and the profound meaning of life. This word appears nowhere
else in the New Covenant, and apparently its being compounded with
"vain deceit" means that, related to genuine Christian faith, the
Colossian heretics (false teachers) were expounding "high-sounding
nonsense," Phillip's translation. Moffet: "a theosophy which is
specious make-believe." Paul (God's Word) is very firm in stating
that the false teachers had introduced into (mixed with) the Gospel
truth, tradi tional human thought according to human understanding,
i. e., after the way men organize their activi ties and not after
Jesus Christ's teachings, Matt. 20:25-27. "For," as vss. 9-10 state
emphatically, "in him [Jesus Christ] dwelleth all the fulness of
the Godhead bodily-.- And ye (all believers) are complete in him
which is the head of all rule and authori ty." - --

III. After declaring that the Colossians should not be enslaved
by enticing words or vain philosophy, he notes the freedom from
humani ty' s judgment regarding false (nonessential) so-called reli
gious activi ties. Circumcision as a physical ri te is meaningless
for indiv~dual spiritual birth. [Consider infant immersion and
human females in this connection.] However, having ones spirit
renewed by personal faith in Jesus Christ is what makes a person
spiri tually alive (quickened). Believers are baptized to testify
publicly of their faith in and commitment to the Lordship of Jesus
Christ. Baptism itself physically demonstrates ones alliance wi th
the death, burial, and resurrection of the Lord Jesus Christ, vss.
12. Further, the believer is, through faith, cleansed from all
trespasses, vs. 13. In this forgiveness Jesus erased the certificate
of [spiritual] death which was continually condemning unbelievers.
That certificate was nailed to the cross on which our Lord was
sacrificed. Jesus was victorious over sin forever for all who trust
him. Because believers are right with God through their faith in
Jesus Christ, no one can justifiably condemn a believer by what
is eaten or drunk, or the lack of observances of holy days or reli
gious festivals. Worshiping God through Jesus Christ alone is appro
priate and sufficient. Do not worship angels, because there are
good and bad angels, Matt. 13:41; 25:41. Christians are superior
to angels, I Cor. 6:2-3, and we as believers should not fear them,
Rom. 8:38-39, since we are loved by God, in Christ, and inseparable
from anything which could separate us from tha t love, including
angels. God's Word condemns legalism in vss. 11-17; false worship
in vss. 18-19; and human-centered teachings (asceticism) in vss.
20-23. We should not fail to mention some who seek to make them
selves righteous by feigning humility and self-degradation and assum
ing that such enhances one spiritually. (Some call such, doing
penance for repentance which is another example of human
imagination. ) These illusions only detract from the real source
of the believer's hope, the Head, Jesus Christ. Why should a
believer who is dead to such religious fantasies thought up by
religious egotists, practice such nonsense? Material things are
not to survive God's purging of the world, II Pet. 3:8-12.
Therefore, false worship as devised by mankind which demonstrates
pseudosophisticated thinking, humili ty or self-imposed religious
concepts, perverse denial of body needs and comforts, but not, at
the same time, growth in God's grace through Jesus Christ, will
avail nothing in God's Kingdom. (Note again Rom. 9:30-33; 11:21.)
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I. Paul was terribly perturbed about what was happening in the
Colossian congregation. In Chap. 1 he makes clear that no deviation
should turn their sole faith, hope and trust away from Jesus Christ
since he alone is preeminent in God's creation and in God's glorious
redemption plan for all who will believe in his Son, Jesus Christ.
Now in Chap. 2: 1 the apostle expresses his deep concern, not only
for the Colossians, but also for other churches in the area, includ
ing those believers at Laodicea. We have at Rev. 3:14-22 what had
happened to the Laodicean congregation some thirty or so years later,
nor should we neglect similar problems in the six other churches
in the area: Ephesus, Smyrna, Pergamos, Thyratira, Sardis, and
Philadelphia. In other words, the introduction of spurious teachings
and trending away from the preeminence of our Lord Jesus Christ
was rather widespread in the very first century of God's second
Covenant. [It is not difficult to see what has been built upon
those human errors through the centuries since then.] Jesus' main
complaint with the Laodicean congregation was their lack of enthusi
asm which they had had earlier, their lukewarmness toward the origi
nal Gospel message. Jesus' remedy is given at Rev. 3:20, "Behold,
~ stand at the door and knock: if any man (as an individual person)
hear ~ voice, and open the door, ~ will come to him (individually),
and sup (dine or fellowship) wi th him (any person), and he wi th
me." Remember that Jesus began his-WOrds to the seven churches
in ReV. 1: 8, "I am the Alpha and Omega, the beginning and the
ending," sai th the Lord, "which is, and which was, and which is
to come, the Almighty." Again, at Rev. 1:11, he repeats the preemi
nence of his own posi tion in relating to the churches, "I am the
Alpha and Omega, the first and the last." I interpret that message
to mean that Jesus' undiluted or unmixed preeminence alone should
remain until the end of the age without change, without any deletions
or addi tions . That the improper teachings were coming from some
persons "wi thin" the churches is evident from our earlier study
of Jude at Jude 3-4; and see also II Cor. 1:12-22; Gal. 1:6-9.

II. In Col. 2:2-3 Paul reinforces his emphasis of Jesus' preeminence
by assuring the colossians that their comfort and congregational
mutual love should be strengthened through their knowledge of
the mystery of God and of Christ wherein are hid all the treasures
of [spiritual] wisdom and knowledge. He stated~his definitive
arrangement in case anyone should attempt to deceive the colossians
wi th what, to some, could appear to be persuasive words, vs. 4.
The apostle urges them to maintain their original order (original
message of faith and hope), namely, steadfast faith in Jesus Christ
[exclusively], vs. 5. The Colossians should continue as they first
received him (Jesus) and in that way walk in him, vss. 5-6. Their
faith should be "rooted (upon a solid rock, Psa. 61 :2; Isa. 28:16;
Matt. 21 :42; I Pet. 2:4-10) and built up in him, and established
in the fai th, as you have been taught, copiously rej oicing wi th
thanksgiving," vs. 7. In vs. 8 Paul cautions the Colossian believers
about being overtaken as captives by the previously mentioned deceit.
This vain deceit was being introduced through false teachers



(errorists) • In the ancient world the word "philosophy" referred
to anything that had to do wi th theories about God (or gods), the
world, and the profound meaning of life. This word appears nowhere
else in the New Covenant, and apparently its being compounded with
"vain deceit" means that, related to genuine Christian faith, the
Colossian heretics (false teachers) were expounding "high-sounding
nonsense," Phillip's translation. Moffet: "a theosophy which is
specious make-believe." Paul (God's Word) is very firm in stating
that the false teachers had introduced into (mixed with) the Gospel
truth, tradi tional human thought according to human understanding,
i . e. , after the way men organi ze their activi ties and not after
Jesus Christ's teachings, Matt. 20:25-27. "For," as vss. 9-10 state
emphatically, "in him [Jesus Christ] dwelleth all the fulness of
the Godhead bodily-.- And ye (all believers) are complete in him
which is the head of all rule and authority."

III. After declaring that the colossians should not be enslaved
by enticing words or vain philosophy, he notes the freedom from
humani ty' s judgment regarding false (nonessential) so-called reli
gious activi ties. Circumcision as a physical ri te is meaningless
for individual spiritual birth. [Consider infant immersion and
human females in this connection.] However, having ones spirit
renewed by personal fai th in Jesus Christ is what makes a person
spiritually alive (quickened). Believers are baptized to testify
publicly of their faith in and commitment to the Lordship of Jesus
Christ. Baptism itself physically demonstrates ones alliance wi th
the death, burial, and resurrection of the Lord Jesus Christ, vss.
12. Further, the believer is, through faith, cleansed from all
trespasses, vs. 13. In this forgiveness Jesus erased the certificate
of [spiritual] death which was continually condemning unbelievers.
That certificate was nailed to the cross on which our Lord was
sacrificed. Jesus was victorious over sin forever for all who:t;rusi
him. Because believers are right wi th God through their,«,;fca~fCth in
Jesus Christ, no one can justifiably condemn a belie)ler' by what
is eaten or drunk, or the lack of observances of ho~y;,'?"Cfays or reli
'gious festivals. Worshiping God through ~e:>us Ch~i: alone is appro-

f.~riat~and sufficient. Do not worship'C?tng~r because there are (
go-O-(r'-"'an(r~~"ba,'L~~_e:,£gels, Matt. 13:41; 25:41.--'--etrr1stians are superior

J....to angels, I cor:-~':,f-3, and we as believers should not fear the ,
Rom. 8:38-39, since we'~~~ loved by God, in Christ, and insepar Ie
from anything which could"'~~eparate. us from that love, inc ding
angels. God's Word condemns'~~~~ in vss. 11-1l,;_~!sl§e orship
in vss. 18-1 9; and human-centered teachings ~eti~~in vss.
20-23. We should not fail to mention some who seek to make them
selves righteous by feigning humility and self-degradation and assum-

~,~ ing that such enhances one spiri tually. (Some call such, doing
~) for repentance which is another example of human

-? imag'ination.) These illusions only detract from the real source
-/ of the believer's hope, the Head, Jesus Christ. Why should a

believer who is dead to such religious fantasies thought up by
religious egotists, practice such nonsense? Material things are
not to survive God's purging of the world, II Pet. 3:8-12.
Therefore, false worship as devised by mankind which demonstrates
pseudosophis~ticated thinking, humili ty or self-imposed religious

concepts, perverse denial of body needs and comforts, but not, at
the same time, growth in God's grace through Jesus Christ, will
avail nothing in God's Kingdom. (Note again Rom. 9:30-33; 11:21.),
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. ARTURO MARlrrhe Associated Press
~ope John Paul II signs 'his
"May They All Be One"
encyclical on Tuesday.

cessor Paul VI in asking forgive
ness," he said.

He said he would heed the de
sire "to find a way of exercising the
primacy which, while in no way
renouncing what is essential to its
mission, is nonetheless open to a
new situation."

The 115-page encyclical, "May
They All Be One," is the culmina
tiOI) of John Paul's thoughts on ecu
menism, a topic he has stressed
increasingly as the church nears
the start of its third millennium.

Acknowledging his flock's fail
ings, the pope urged Christians to
re-examine their "painful past."

Pope John Paul II
continues his efforts .to
reconciJe Christian
faiths.

.By Daniel J•. Wakin
THE ASSOCIATED PRESS

ROME
Urging Christian unity, Pope

John Paul II acknowledged Tues
day that. the papacy. has unsettled
other Christians'. He encouraged di
alogue about the way popes e~er

cise supremacy. e>'t~~
But the Roman Catholic pontiff

ruled out any chance he would re
linquish his final authority over
church and· flock, a role known as
his "primacy." He did not immedi
ately say how his administration of
power might change.

The .message came in John
Paul's 12th encyclical, released
Tuesday and dedicated to ecume
nism - promoting cooperation
among different Christian faiths.

Encyclicals are major declara
tions for Catholic clergy and the
faithful. This one., however, is ad
dressed to all Christians.

In it, John Paul acknowledged
the papacy "const~tutes a difficulty
for most other Christians, whose
memory is marked by certain pain
ful recollections."

"To the extent that we are re
sponsible for these, I join my prede-

Pope acknowledges 'difficulty'
of papacy for non-Gatholics

-----------~-------~----------~---------............--J
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Teacher
I • When I was a teen-ager, there were in that area a number
Of people who followed and promoted a religious music which
came to be identified as stamps-Baxter music. Quartets especially
used this music and sang what many people enj oyed as a pleasant
four-part harmony. My reason for bringing this music to the
attention of the class is a particular piece of the stamps-Baxter
music entitled, IIThis World Is Not My Home. 1I My recollection is
not necessarily correct, but the first stanza was approximately:

"This world is not my home; I'm just 'a passing through.
My treasures are laid up somewhere beyond the blue.
They're all expecting me, and that's one thing I know,
And I can't feel at home in this world anymore. 1I

Evidently the author of this stanza must have had Col. 3 in mind
where in vs. 1 Paul asserts that since we believers are so identified
with a risen (from death) Christ, we are to seek out heavenly atti
tudes to motivate our thoughts and behavior. In Philip. 3:2 we
learned that, as believers, our citizenship (conversation) is in
heaven from where we look for our Savior, the Lord Jesus Christ,
i.e., Christ reigns over us as our Lord. This heavenly citizenship
is where Christ sits at the very right hand of the Almighty God.
Our minds are to reserve at all times the Lord's influence upon
what we do, not the earthly influence, but upon what Christ would
have us do. We believers are dead (separated from) those things
which are supremely worthy by worldly standards, but alive (united
with) in our relationship with Christ in God, vss. 2-3. Such an
arrangement will make the transition to Jesus' Kingdom (the Kingdom
of God) when the Lord comes back to establish God's Glorious
Kingdom, vs. 4. At that time our salvation will become complete,
~r._ 15:49-58.1 Philip.~J3-14_L I Thes lL 5.:~ Since we are already
chosen toPbe citizens of God's Kingdom, we should put to death (sep
arate ourselves from) those actions which are not heavenly, i.e.,
displeasing to God and which will bring wrath upon those who practice
such. Paul (God's Word) enumerates at vs. 5 some human activities
which God hates. They are: sexual intercourse practiced by those
who are unmarried; uncleanness, i.e., lustful, luxurious, profligate
(completely given u£to dissipation and licentiousness [lacking
legal 0l?~_-ltl,QrcrT~-res-tral-nl:sr especially sexual restraints]); (For
furth~_~~use of the Greek terrn"bere translated "unclean," see Rom •

•~ ~~Js;fisoCili- L:; ~ 2~~:~6;) ; v~;~l a:::{;.;o~tus~~ ~:t~~~~:
ing bodily appeti tes wi thout regard to assuming the commensurate
responsibilities to self or others for such practices); covetousness,
(greedy desire to have more than what one needs at whatever cost
to self or others, see Mk 7:1-23). These disobediences are modern
expressions of idolatry, vs. 5b. Paul states that these types of
moral choices were practiced among the Colossians before their deci
sion to become followers of Jesus Christ as Savior and Lord. Now
their goal was to abandon these disobediences to God's will. Other,
bad mor~GhQ~~were being fine-tuned also, such as: anger, wrath,

~~l~~~e~JG~~~~~~it~~ ~~~~~~;~Ei~~,S~~~i~~i~~~t~~l~ho~h~~~~



are unfitting for those who have become recreated spirits through
faith in God's Son. Within this group of new faithful ones were
Gentiles (Greeks), Jews, Barbarians (uneducated ones), Scythians
(uncivilized), slaves, and freemen. The common denominator of
every individual believer in every group was that Jesus Christ was
his or her Savior and Lord. Their faith established a new people
with entirely new values. Loyalty to Christ is now the prime
concern of all who have placed their trust in the Redeemer, vss.
7-11 •

II. The above negative characteristics are related to the unregene
rate (those who are not in Christ), but in vss. 12-17 Paul relates
the positive ideas and activities of those who love and trust the
Lord Jesus Christ. We believers are to put on, as God's chosen
ones, forgiving mercy, kindness, genuine humility, meekness, pa
tience wi th one another, and remembering that, as Christ has and
is forgiving us, we should forgive one another. Our anxieties are
to be overruled by the peace of God which causes believers to
have, as a group, respect and love for one another. Our memories
should be saturated with the words of Christ which produce~ wisdom.
This wisdom should be shared among the congregation through hymns
relating to God's grace, with reviving results for all. Everything
should be done (words and deeds) as representatives of God's Son,
Jesus Christ, with thanksgiving and praise to God through him for
all blessings.

III. Beginning wi th vs. 18 Paul notes atti tudes and activi ties
which are becoming for members of believing families. It is diffi
cult to understand the admonitions given in vss. 18-21 without
considering the peculiarities of families at that place and time ..
Also, we must note that many families accepting Jesus as personal
Savior was not true of every member in a given family, I Cor..
7: 1 3,16. A wife or husband could become a believer while his or
her spouse would not. This condition could create a very miserable
life for the believer. Remember what has been outlined above (vss.
5-11) as normal activities for unbelieving Colossians who were not
followers of Christ and his teachings. How could the believer relate
to his or her spouse who did that which was disgusting and so against
the leadership of God's Holy Spirit? Marital intimacy would make
life essentially unbearable, see again I Cor. 7:10-16. Believing
families are much happier when all members accept Jesus as Lord,
as in Acts 16:15,34. Paul at I Cor. 7:4-6 and here in vss. 18-19
makes clear that husbands and wives are equally responsible to one
another for emotional and intimacy support. The children-parental
relationships as related in vss. 20-21 assume that the parents
will be responsible and discretionary in caring for the children,
except that the fathers could be overpowering in discipline which
could cause the children to become discouraged. In our day there
are considerable differences in most families, differences which
do not follow Paul's ad:noni tions. At vs. 22 and in the remainder
of the chapter, the apostle calls upon the Colossian believers to
understand the Christian perspective in their work relations. We
refer to these relations today as labor-management matters. The
language used could refer to household servants or slaves (owned) ..
All believing workers of all types should be sincere and conscien
tious in whatever their work because of their loyalty to the Lord
Jesus whom they are representing above all else.







"Review And Personal Concerns"
Col. 4

June 18 , 1995 Couples Class
Wendell Alford,

Teacher
I. The main theme and reason for writing the letter to the struggl
ing band of believers at Colossae was to confront head-on the errors
that were being introduced there and elsewhere in the area. Paul
laid the groundwork in the first chapter by stressing the importance
of Jesus Christ's being the sole, preeminent person in a believer's
access to God for knowledge, inspiration, and forgiveness. In chap
ter two others were denying through false teachings and the mixing
of added factors into the pure, unadulterated Good News which began,
continued, and would always be based solely upon the person and
work of Jesus as God's only begotten (of the Holy Spirit) Son and
Savior. Through Christ alone a believer is spiritually complete
by exercising childlike faith in him. The Gospel was being contami
nated by adding another layer or layers through which one must go
to know the Lord and his forgiveness. Such an arrangement elevated
the posi tion and prestige of such claimers to be between God and
people (other than Christ alone as the sole intermediary). Original
ly, at the wri ting of this letter, even angels were brought into
the bridge between God and believers. Along with angels were certain
activi ties (ri tes ) such as the eating and refraining from eating
of certain foods and drink, the celebrating of certain holy days,
and feigning humili ty to substi tute for God's righteousness were
woven into a conglomerate which was presented by these false teachers
as necessary for believers to add to Jesus' sacrifice and preeminence
in order to be right wi th God (righteous before God). In chapter
three Paul makes very clear that all of the errors outlined in chap
ter two should detract from the direct leading and empowering of
the Holy Spiri t for every believer to know and to be able to live
a Godly life in their daily fai th experience wi th Jesus Christ.
Putting layers between an individual believer and the Lord (forced,
feigned, pseudonymous transcendence or separated falsely, believers
away from direct access to God the Father through Jesus Christ)
created another or others in a position of spiritual authority apart
from the Lord Jesus Christ. It is no wonder that Paul was so upset
over what the false teachers were spreading among the local congrega
tions in the early church period! Nor would it be wise for those
reborn of God's Holy Spirit today to be unaware that these same
heresies (false teachings) are also prevalent in the "church" of
the late twentieth century, and most likely will prevail even more
effectively as errors into the forthcoming twenty-first century
and beyond.. The message for us believers today in God's letter
to the Colossians is the same as it was for them, i.e., to exercise
fai th in Jesus Christ alone and accept no other intermediary than
Jesus, God's only Savior. Also, the message is that we should live
holy lives dedicated to being pure witnesses to what God has done
for us (and all who will believe) in Christ. The Holy Spirit will
give to us individually direct guidance and power to have and hold
our fai th in Jesus Christ and to live lives exemplary of that
relationship with our Lord. Our individual lives should be examples
of integri ty, leaving no doubt in the minds of associates that
we are influenced by and led by the Lord Jesus Christ as noted in
chapter three. Sexual puri ty should be practiced instead of that



~~~o'L
of most lower animals which have not the ima~ or likeness of their
Creator in them. Believers likewise are not to practice the morals
of unregenerate humanity who have not God I s likeness in th~~I!l::!.._~,.~~e
are to put off those things such as unwarranted anger and(~~~~~
which are not our Lord I s example nor the Holy SpiritIs lead.1ng.
Our fellowship with other believers is not to be interrupted because
of their customs, education, nationality, ri91t,_~ or poor, because
Christ is the commonality that makes them (a.:l! .-on~ and ~9:_~J:L-QIlE? . ,",',
a member of God's household, the family of thosew~~~.:f... aith in Jesus
Christ as Lord and Savior. ~ l
II. In examining Col. 4 we find that the first verse is a continua_,;¥.~5:)...O
tion of Chap. 3 and should have been included as the end of that
chapter, I believe. The thought there is that owners of slaves
should keep in mind that they also have an Owner (Master) in heaven.
This recognition should cause them to be fair in their treatment
of their slaves, their brothers in Christ. I believe that the fact
that slavery as a social institution is not accepted today through
out the world, is the influence of Christ upon humanity since h;,~"

visiting his earth. Beginning with 4: 2,~9:~,!,~i~~§~...~tt~?tion//1:.o
the believers' need for maintaining a V'-i,gor_9us'~--'prayer!!I:e~( The
apostle wants to be included in their prayers-""'so"""'-Enat" his work,
even as a prisoner in Rome, against false influence among the belie-
vers would be effective and that the simplicity and purity of the
Gospel would prevail. In vss. 5-6 Paul makes the Colossian believers
aware that their relations wi th those outside the fai thful should
be deal t wi th wisely, wi th graceful words, grounded in common
sense ( II seasoned wi th saltil), for such an approach will make them
(the believers) know the most effective method of witnessing.

III. At 4: 7 Paul begins sharing wi th the Colossian believers
matters of a personal nature: vss. 7-9, commendations; vss. 10
15, greetings; vss. 16-17, instructions; and finally in vs. 18,
his signature and benediction. At least ten 'people, either with
Paul in Rome or there in Colossae are described in one way or another
in this section. Tychicus and Onesimus are noted, the former was
probably the bearer of the Colossian letter from Rome to Colossaeo
Paul commends Tychicus as his beloved brother and a faithful fellow
servant in the Lord. The apostle explains the two reasons he had
asked Tychicus to come to Colossae. First, "that ye may know our
circumstance" and secondly, "that he may comfort your hearts."
The latter, no doubt, was a reference to aggravation being caused
by the false teachers who were attempting to call to question the
simplicity of the Good News which Paul had preached and which they
had first believed. (Review Paul's statement about this at I Cor.
2: 1-5; 1 : 6-9. Tychicus was accompanied by Onesimus whorrr- we-"

rFemember as a runaway slave of Philemon's from Colossae. Here again
Paul relates to Onesimus as one whom he had led to the Lord and
one who is now "a fai thful and beloved brother." Onesimus is said
to be "one of you" which could refer to ci tizenship or a fellow
believer, or both. I believe that both are intended. Six persons
are mentioned as sending greetings to the Colossian congregation.
They are: Aristarchus, a native of Thessalonica (Acts 19:29); Mark,
the cousin of Barnabas and author of the Gospel; Jesus Justus;

Epaphras, probable founder of the Colossian congregation; Luke,
the beloved physician and author of the Gospel; a.nd Demas. After
instructions regarding letter distribution, he signs the letter
and asks for their prayers and that God's grace be with them ..



"Review And Personal Concerns"
Col. 4

June 18 , 1995 Couples Class
Wendell Alford,

Teacher
I. The main theme and reason for writing the letter to the struggl
ing band of believers at Colossae was to confront head-on the errors
that were being introduced there and elsewhere in the area. Paul
laid the groundwork in the first chapter by stressing the importance
of Jesus Christ's being the sole, preeminent person in a believer's
access to God for knowledge, inspiration, and forgiveness. In chap
ter two others were denying through false teachings and the mixing
of added factors into the pure, unadulterated Good News which began,
continued, and would always be based solely upon the person and
work of Jesus as God's only begotten (of the Holy Spirit) Son and
Savior. Through Christ alone a believer is spiri tually complete
by exercising childlike faith in him. The Gospel was being contami
nated by adding another layer or layers through which one must go
to know the Lord and his forgiveness. Such an arrangement elevated
the position and prestige of such claimers to be between God and
people (other than Christ alone as the sole intermediary). Original
ly, at the wri ting of this letter, even angels were brought into
the bridge between God and believers. Along with angels were certain
activi ties (ri tes) such as the eating and refraining from eating
of certain foods and drink, the celebrating of certain holy days,
and feigning humili ty to substi tute for God's righteousness were
woven into a conglomerate which was presented by these false teachers
as necessary for believers to add to Jesus' sacrifice and preeminence
in order to be right wi th God (righteous before God). In chapter
three Paul makes very clear that all of the errors outlined in chap
ter two should detract from the direct leading and empowering of
the Holy Spiri t for every believer to know and to be able to live
a Godly life in their daily fai th experience wi th Jesus Christ.
Putting layers between an individual believer and the Lord (forced,
feigned, pseudonymous transcendence or separated falsely, believers
away from direct access to God the Father through Jesus Christ)
created another or others in a position of spiritual authority apart
from the Lord Jesus Christ. It is no wonder that Paul was so upset
over what the false teachers were spreading among the local congrega
tions in the early church period! Nor would it be wise for those
reborn of God's Holy Spirit today to be unaware that these same
heresies (false teachings) are also prevalent in the "church" of
the late twentieth century, and most likely will prevail even more
effectively as errors into the forthcoming twenty-first century
and beyond. The message for us believers today in God's letter
to the Colossians is the same as it was for them, i.e., to exercise
fai th in Jesus Christ alone and accept no other intermediary than
Jesus, God's only Savior. Also, the message is that we should live
holy lives dedicated to being pure witnesses to what God has done
for us (and all who will believe) in Christ. The Holy Spirit will
give to us individually direct guidance and power to have and hold
our faith in Jesus Christ and to live lives exemplary of that
relationship with our Lord. Our individual lives should be examples
of integri ty, leaving no doubt in the minds of associates that
we are influenced by and led by the Lord Jesus Christ as noted in
chapter three. Sexual puri ty should be practiced instead of that



of most lower animals which have not the image or likeness of their
Creator in them. Believers likewise are not to practice the morals
of unregenerate humani ty who have not God's likeness in them. We
are to put off those things such as unwarranted anger and blasphemy
which are not our Lord's example nor the Holy Spirit' s leading.
Our fellowship with other believers is not to be interrupted because
of their customs, education, nationality, rich, or poor, because
Christ is the commonality that makes them all one and each one
a member of God's household, the family of those with faith in Jesus
Christ as Lord and Savior.

II. In examining Col. 4 we find that the first verse is a continua
tion of Chap. 3 and should have been included as the end of that
chapter, I believe. The thought there is that owners of slaves
should keep in mind that they also have an Owner (Master) in heaven.
This recogni tion should cause them to be fair in their treatment
of their slaves, their brothers in Christ. I believe that the fact
that slavery as a social institution is not accepted today through
out the world, is the influence of Christ upon humani ty since his
visiting his earth. Beginning with 4:2 Paul gives attention to
the believers' need for maintaining a vigorous prayer life. The
apostle wants to be included in their prayers so that his work,
even as a prisoner in Rome, against false influence among the belie
vers would be effective and that the simplici ty and puri ty of the
Gospel would prevail. In vss. 5-6 Paul makes the Colossian believers
aware that their relations wi th those outside the fai thful should
be deal t wi th wisely, wi th graceful words, grounded in common
sense ("seasoned with salt"), for such an approach will make them
(the believers) know the most effective method of witnessing.

III. At 4:7 Paul begins sharing with the Colossian believers
matters of a personal nature: vss. 7-9, commendations; vss. 10
15, greetings; vss. 16-1 7 , instructions; and finally in vs. 18,
his signature and benediction. At least ten people, either with
Paul in Rome or there in Colossae are described in one way or another
in this section. Tychicus and Onesimus are noted, the former was
probably the bearer of the Colossian letter from Rome to Colossae.
Paul commends Tychicus as his beloved brother and a faithful fellow
servant in the Lord. The apostle explains the two reasons he had
asked Tychicus to come to Colossae. First, "that ye may know our
circumstance" and secondly, "that he may comfort your hearts."
The latter, no doubt, was a reference to aggravation being caused
by the false teachers who were attempting to call to question the
simplicity of the Good News which Paul had preached and which they
had first believed. (Review Paul's statement about this at I Cor.
2: 1-5; Gal. 1: 6-9. ) Tychicus was accompanied by Onesimus whom we
remember as a runaway slave of Philemon's from Colossae. Here again
Paul relates to Onesimus as one whom he had led to the Lord and
one who is now "a fai thful and beloved brother." Onesimus is said
to be "one of you" which could refer to ci tizenship or a fellow
believer, or both. I believe that both are intended. Six persons
are mentioned as sending greetings to the Colossian congregation.
They are: Aristarchus, a native of Thessalonica (Acts 19:29); Mark,
the cousin of Barnabas and author of the Gospel; Jesus Justus;
Epaphras, probable founder of the Colossian congregation; Luke,
the beloved physician and author of the Gospel; And Demas. After
instructions regarding letter distribution, he signs the letter
and asks for their prayers and that God's grace be wi th them.



"Only One Foundation"
I Cor. 3

August 20, 1995 Couples Class
Wendell Alford,

Teacher
I. This chapter reveals some secrets about a believer's working
relationship wi th God through Christ Jesus that are perhaps more
explicit than elsewhere in God's Word. What about a believer who
for some reason through neglect or misdirected priori ty does not
grow in God's grace? Is it possible for a believer to be reborn
(from above) and remain a spiritual infant or preteenager for twenty,
forty, or even seventy years? If such is possible, what will be
the final result of such a lukewarm spiritual life? For a believing
person who is serious about his or her relationship with the Lord,
answers to these questions should be of grave concern. Paul tackles
these questions head-on in Chap. 3. He uses the divisions noted
earlier in the letter about loyal ties to certain Gospel messengers
as an explanation for spiri tual immaturi ty and for gradations or
levels of service in God's kingdom. The apostle lists two groups
of believers, those who are "spiritual" and those who are "carnal."
They are both "in Christ," including those who are carnal. However,
the carnal believers are referred to as "babes in Christ, " vs. 1.
The word "carnal" is the King James translation of the Greek word
sarkikois and means literally, "fleshly." Our English word "sarcasm"
comes from the same Greek word. Sarcasm means to "tear flesh" or
"to bite ones lips in rage or anger, or sneer," i.e., "to demonstrate
immature or childlike emotions." The King James word "carnal" has
the same Greek base as our word "carnival." A carnival is a situa
tion where a person is entertained, generally by games and activities
wi th nonproductive, and no serious, goals. Carnal believers are
those who "play" with their faith, not allowing that faith to be
a serious and dedicated priority in their lives. Serious Bible
study to them can be tolerated only if it is devised by some method
to make the occasion entertaining and "fun," Matt. 11: 11-19. Paul
states that "baby believers" must be fed wi th milk and not solid
spiri tual food, vs. 2. Exactly how do carnal believers think and
act as a resul t of their immaturi ty? Paul characterizes them in
vs. 3: "For ye are yet carnal; for whereas there is among you
envying, and strife, and dissensions, are ye not carnal (fleshly),
and walk (conduct your lives) as [natural] men?" Further, aligning
oneself with any particular messenger who brings the Gospel is
likewise carnal. "Carnal" when related to "as men" refers to a
person who acts as though he or she has not yet been born of God
and become an indweller of God's Holy Spirit. In other words, they
are believers in Jesus Christ but have not yet matured sufficiently
to allow God's Holy Spiri t to direct and control their activi ties.

II. Beginning wi th vs. 5 and through the rest of Chap. 3, Paul
develops the perspective of one who brings the Gospel to others
wi th the effect of that Good News, Gospel, on the hearers. Those
who proclaim God's Good News of Jesus Christ are like farmers who
plant seeds and tend the subsequent plants. One may plant and
another provide water and nutrients, but the miracle of the seeds
corning alive and becoming plants which reproduce their own kind
is a miracle of God. Only God can create life. God alone is the
one who quickens a person and makes him or her spiritually alive,



at one with God the Father through faith in his only Son, Christ
Jesus. God is the Husbandman. Believers do not belong to the
messenger but to the one who makes the message a reali ty. One
who testifies to God's truth that fai th in Jesus Christ assures
eternal life, is serving (God's laborer) the Lord. If the messenger
proclaims the Good News (John 14:6), and the hearer does not accept
that truth, it is not the fault of the proclaimer or God, but the
hearer's refusal to obey the leadership of God's Holy Spirit. Also,
if a believer does not follow the leading of the Spirit, that
believer alone is responsible for having grieved (saddened) God's
Spirit, Eph. 4:30. One of the mysteries of all the ages is that
God, the Almighty, decided from mankind's beginning (in the Garden
of Eden) not to force any person against his or her own will to
either recognize, respect, love, or worship him (God). Any person
is free to choose or reject God or his will, but the Lord has not
removed the appropriate consequences of making the proper or improper
choice, Deut. 32:35; Rom. 12:1920; II Thes. 1:5-10.

III. All true messengers of God are alike (vs. 8) in that only
one foundation is available for receiving God's gift of eternal
life and fellowship with God, and that foundation is Jesus Christ,
vs. 11. It is on this foundation that the ekklesia, God's building,
is being built. By God's grace believers become the building blocks
which are to be God's building (kingdom). The apostles during the
apostolic period produced and has made available through the centu
ries God's Word (message of Jesus Christ), and subsequently, persons
(all believers) have been built on God's foundation (Jesus Christ).
On that firm and only true foundation can one build (serve) in sever
al ways, with gold, silver, precious stones, wood, hay, or stubble,
but those superstructures will be evaluated by God in due time.
The test will be by fire and obviously the works of wood, hay or
stubble will be consumed because of their unworthiness. The endur
ance and validity of the superstructure's reflection and glorifica
tion of the foundation (Jesus Christ) will be tried in fire (the
judgment), Deut. 4:24; II Cor. 5:10; Heb. 12:28-29. Note very care
fully that the service in the Lord's kingdom is to be rewarded (vs.
14), but those rewards are not to determine ones spiritual salvation,
vs. 15. After stating that a believer is to be rewarded for kingdom
service, the apostle further states that he or she may suffer loss,
but he or she (as a believer) shall be saved, vs. 15. The basis
for this truth is noted in vss. 16-17: "Know ye not that ye are
the temple of God, and that the Spiri t of God dwelleth in you?"
Doing contrary to the will of God can even cause the destruction
of the believer's temporary dwelling place (vs. 17a), but in that
body God's Holy Spirit has joined together with the believer's spirit
(atonement). That joining together of the believer's spirit with
God's Spirit makes the dwelling place holy, separated or set apart
for God's purpose and service. For one to think otherwise is self
deception. Such thinking is foolish by the world's (carnal) view
of spiritual truth. An unbeliever will label these thoughts as
gobbledygook, because they do not conform to carnal logic. In vss.
19-20 Paul quotes Job 5:13 and Psa. 94:11 to say, in effect, that
the truth relating to those whom God has called and placed in the
charge of his Son is not dependent upon who brings the message,
but upon the foundation, Jesus Christ, our Savior, vss. 22-23; John
10:27-30.



"Found Faithful"
I Cor. 4
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Wendell Alford,

Teacher
I. In Chap. 4 Paul concentrates further on the relationship that
should exist between a believer and the one who was God's servant
by whom that beli~ver learned of God's love in Jesus Christ. There
were those in the Corinthian believing group of called out ones
(the ekklesia) who were "taking the bull by the horns" and, by align
ing themselves with different proclaimers of the Gospel, claiming
thereby to be superior to those who identified wi th another Gospel
messenger. We noted this problem in Chap. 1:12. The specific act
which identified a believer wi th a given proclaimer of the Gospel
was who immersed (baptized) the particular believer. This relation
ship si tuation was by Paul evidently considered to be extremely
important, for the first four chapters of this letter emphasizes
problems associated wi th an improper view of a believer's feeling
of superiority relating to who immersed him or her. In all probabil
ity Jesus had instructed Paul (down in Arabia, Gal. 1:1;5-20) about
the problem of some believers becoming overly ambitious about their
new membership in God's family of faith. I suggest this probability
because of Jesus' reaction to an incident which took place as he
was entering the Jerusalem area for the last time before he
was crucified, Matt. 20:17-28. We should not, in retrospect, ignore
the importance of the principle at play here. At the very outset
of God's calling out his people in the earth through fai th in his
Son, Jesus Christ, how to be organized was a problem for some.
I do not believe there should be a formal organization at all, but
each individual is to be directed by the power of God's Holy Spirit.
Jesus' own position was rather explicit in the Matt. 20:20-28 passage
which we ci ted above. Believers were not to organi ze themselves
like the Gentiles do; i. e. , poli tically or bureaucratically.
Certainly they were not to organize themselves as was happening
among the Corinthians around this leader or that leader, and not
Christ. The pattern of the association of believers among themselves
and other congregations, during the time the N. T. was being given
by God, made the local congregation autonomous, I believe. It is
true that the beginning congregations, on occasion, would consul t
with one another, but there is no Biblical instance in which one
congregation would dictate to another what their doctrines or
practices should be. Perhaps the best Biblical example of one
congregation conferring with another is found at Acts 15:1-35.
At that time the congregations at Antioch and Jerusalem, through
representatives, discussed the matter of whether Gentiles could
become believers in Christ Jesus without first being circumcised.
Probably the best example in church history when Jesus' admonition
at Matt. 20: 25-28 was most brazenly overridden was when the Roman
Emperor Constantine, after his October 27, 312 AD "conversion, ..
issued first in 313 AD, his Edict of Toleration. But in 325 AD
he ordered his subjects (all Romans) to "embrace Christianity."
After this time the church at Rome became the official seat of all
"Christianity" with such strength and political influence that Con
stantine himself was driven eastward to Byzantium which he renamed
Constantinople, "Capi tal of the New Christian Empire." Ul timately,
this organization of all "believers" was split into an eastern divi-



sion (Eastern Orthodox Catholic) and a western division (Roman
Catholic) • Today both divisions have chief executive officers and
a bureaucratic organization, far from Jesus' plan in Matt. 20: 20
28. Other groups who call themselves Christians have similar plans.

II. In I Cor. 4 Paul (God's Word) discredi ts any arrangement in
which a congregation would rally around one leader who exercises
authori ty in any fashion, over other believers or congregations.
He again insisted that apostles and pastors (elders) were simply
servants of God in Christ, stewards of God's message of grace telling
forth the mysteries which God was, through them, revealing to the
world. Paul declared in vss. 1-5 that his position and activities
were nothing more or less than fulfilling his duties as a faithful
steward. His position should not be judged according to standards
set by the world's organizing of human activities, i.e., politically,
militarily, socioeconomically, etc. In vs. 5 especially, Paul
appeals to believers to leave judgment of the work to implement
God's growing kingdom until the Lord returns. Then, and only them,
will the real motivations of people be known for sure. In this
regard, examine carefully Matt. 13:24-30,36-43.

III. Beginning with VB. 6 the apostle states that he is using him
self, Apollos, and Cephas (Peter) figuratively to illustrate how
that believers should not "think of men" above that which is written
[now we can appropriately say, "in God's New Covenant"] about them.
Believers should not "ride the coattails" of any given spiritual
leader in order to feel self-pride and more important than another
believer. The idea is essentially not to use "name calling" in
an attempt to prove oneself to be better than any other believer.
In Corinth the three persons listed above were considered by various
ones to be their allies and who made them .feel better than others.
Paul states that the Corinthians, as believers in Christ Jesus,
were indeed "kings without us," vs. 8, i.e., as ones led by God's
Holy Spiri t, they did not need anyone else as authori ty. (Note
also 3:21-23.) The apostle, nevertheless, did not state that the
Corithian believers should ignore the sincere message (Christ
and him crucified) which he, Apollos, and Cephas (Peter) were
proclaiming to them. In Paul's own case he admitted that his service
in furthering God's kingdom had made him the subject of much abuse.
He had been despised by both Jewish leaders and Roman authori ties.
He had worked wi th his own hands as a tentmaker to support himself
and others rather than be accused of proclaiming the Good News for
monetary gain, Acts 18:3; 20:33-34. The King James terminology
is very telling at vs.13 where Paul refers to himself and the other
apostles as "Being defamed (slandered), we encourage; we are made
as the filth of the world, and are the offscouring of all things
unto this day." Paul was quick to say that his self-effacement
was not to intimidate them, but to indicate that their own false
pride was not for their best spiri tual welfare. He reminded them
that they were his spiritual offspring, for he had led them to Christ
Jesus. They should, therefore, emulate his service by doing the
same service for other unbelievers. He notes in vs. 17 that he
had sent Timothy to them. He too was Paul's spiritual offspring,
and the apostle had hoped that Timothy's instruction for them woUld
change their atti tudes toward ekklesia leaders and make the true
power, the Lord's power, preeminent in their thinking. Paul wanted
to remain gentle on his next visit rather than be dogmatic and
negative. They should strive to be like Christ Jesus himself, Phil.
2:5-11, and be faithful to him above all others.



"Immoral Believers?"
I Cor. 5
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I. In Chaps. 1-4 of the first Corinthian letter, Paul lays the
groundwork for understanding the disorder and dissension among mem
bers of God IS ekklesia living there. Oddly enough, the basis for
much (perhaps most) of the immoral choices being made by some of
the believers was an improper alliance with various messengers
of the Gospel of God. Various ones were following their infantile
(babes in Christ), immature knowledge of Christ Jesus and of God's
Holy Spiri t' s leadership, 2: 1o. It appears that, because they fol
lowed different human bearers of the Gospel, they felt free to prac
tice different lifestyles which were according to their own carnal
desires and designs, 3: 3,5. Had they been loyal to Christ Jesus
first and to the leading of his Spirit, their practices would have
been different and more uniformly patterned after the Lord I swill.
This hodgepodge of various beliefs caused Paul to ask at 1: 1 3:
"Is Christ Divided?" These believers in Jesus Christ for eternal
Ii fe and oneness wi th the Creator of the universe were engaging
in immorali ties which even unbelievers (Gentiles) would not. We
are aware that Paul's message, his emphasis in fact, was that
believers in Christ Jesus were free even as Jesus had said at John
8: 36. Today in Chap. 5 we look at one such immoral practice and
Paul's reaction to it, because being free does not give a believer
license to do that which is against God's will. We shall see further
evidence of this later in this letter regarding the eating of meat
sanctified for idol worshipers. Jesus said that if we love him,
we will follow his teaching, John 14:22-26. The Lord here is refer
ring to those who accept him as Messiah (Savior) and are led by
his Spirit. Paul's emphasis on the believer's freedom from the
ceremonial, Jewish Law was misunderstood by some (Gal. 5: 1 ), even
as Peter noted at II Pet. 3:13-18. In this connection we should
note also that, according to Paul (God's Word), Peter had trouble
under certain condi tions wi th his own freedom in Christ Jesus,
Gal. 2:11-21. We believers in Christ should give a proper perspec
tive to our emphases in our faith, e.g., note what James, a close
worker wi th Peter, has to say about the relationship of our faith
wi th our lifestyles, James 2: 1 4-1 7 • The big difference in these
two emphases, I believe, can better be seen by observing two Biblical
citations: James 1:1 where James (still God's Word) is addressing
believers who had been Jews ("to the twelve tribes"), and Gal. 2:4
10 where Paul (God's Word) declares the freedom of believing Gentiles
from the Jewish ceremonial and social Law. I include "social" as
a part of the law, because it was Jews who had accepted Jesus as
the Messiah (Savior), i. e., James, Peter, Barnabas, and John who
were implicated as ones who took offense when socializing with belie
ving Gentiles, Gal. 2:9,11-13,21.

II. Now, when we examine Chap. 5 of I Cor., we see a believer
who is offending God's Spirit by trespassing, not his ceremonial
Law, but his moral Law. Again, we believers should maintain a proper
perspective of the ritualistic (symbolic) element of the Law and
the moral element. Chloe and her family (1 :11) apparently had
informed Paul that there was one Corinthian believer who was cohabit-



ing with his father's wife. My belief is that the woman was the
believer's step-mother, very likely not a believer, and certainly
not his own mother. In any case, God's Law (Word) forbids such,
Lev. 18: 6-8; 20: 11 • Not only does God's Law forbid such activi ty,
but Paul (also God's Word) makes it very plain that God's Spirit
will not lead a believer, in good conscience, to engage and live
in such sexual immorali ty. vs. 1 states that this arrangement of
sexual sin was common knowledge (reported commonly) within the ekkle
sia as well as among outsiders, unbelievers. [Could it have been
that such reports regarding some Gentile believers caused Peter
and the other Jewish believers to have been reluctant to associate
with Gentile believers as noted above?] Well, not only was a belie
ver cohabiting with his father's wife, but at least some of the
ekklesia members were proud of their "freedom, broadmindedness"
to condone such sin which grieves God's Holy Spirit, Eph. 4:301
Rather than proud, Paul says that they should have mourned, because
the offender should have been publicly denounced as not being in
good fellowship (standing) wi th the congregation. Wi th the full
authority of (in the name of) our Lord Jesus Christ the congregation
should, in business conference, deny that they, as a group, approved
of such a lifestyle. The group, as a group, is to disassociate
themselves from such sinning so that the offender's witness will
be marked (destruction of fleshly wi tnessing efforts). His lack
of rewards will be noted even though his spirit will be among the
spiri tually salvaged at the time of Jesus' return, vs. 5 and
3:15. Note especially that Paul nor the congregation has the power
to relegate his spiri t to hell (separate him from his Lord) ,
but his severance from congregational fellowship is "with the power
of (authorized by) our Lord Jesus Christ," vs. 4b. Paul did make
his own posi tion clear in vs. 3. Jesus gave instructions about
such immoral actions by believers, Matt. 18:15-20.

III. In vss. 6-8 Paul outlines the very practical reason why a
congregation should publicize fellowship expectations. If sexual
immorality is overlooked by a congregation of God's people, believers
in Christ Jesus, unbelievers will rightfully assume that such immora
lity pleases the God of that congregation. Congregational fellowship
is compared by Paul to the leavening in a loaf of bread. A little
evil leavening will in time create havoc throughout the entire loaf.
The loaf should be leavened by sincerity and truth. If the loaf
rises (grows) with false leavening, eventually the whole loaf will
be perceived as being raised with old leavening, i.e., what diffe
rence is there between the believer and what he was before believing
in Jesus Christ? Believers are indeed to feast (enj oy spiri tual
nutrition), but that nutrition should be identified with Christ
and his crucifixion for our sins. Believers are to be passed over
precisely because of the shed blood of God's sacrificial Lamb, Jesus
Christ, who died that all who trust him will not be charged with
their sins, Exod. 12:12,21-23; John 19:13-16. In vss. 9-13 Paul
refers to an earlier letter he had wri tten to the Cori thians (now
lost) in which he had said that the believers there should not
associate with unbelieving immoral people. Here in I Cor. he
is telling them to witness to such unbelievers, but not to embrace
a fellow believer as though he were a member in good standing in
the ekklesia.



"Believers And The Law"
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I. To understand how a believer in Christ Jesus should be affected
by the law, we should at the outset define what law is. For our
purpose in seeking to comprehend the apostle Paul's instructions
to the first ekklesia at Corinth, law is divided into two segments.
This division is based upon Jesus' admonition to us followers at
Matt. 22:15-22. The occasion happened shortly before our Lord
was sacrificed for our sins. Various groups of the Jewish religious
leaders were attempting to trap Jesus in a faux pas which would
make the Lord appear shameful in public. He has just driven the
money changers out of the Temple, and therefore, many were watching
him closely as he taught the temple crowds. First the Pharisees
and Herodians together came to Jesus, and after flattering him,
they asked him to commi t himself concerning the legali ty of the
Jews' being taxed by the Roman government. (Recall that the Jewish
leaders' plan was to make Jesus to be an insurrectionist against
the Romans during this Passover.) After announcing that his ques
tioners were hypocri tes, Jesus asked for a coin and about whose
likeness was on the coin. They answered tha t Caesar's image was
on the coin. Jesus then answered their question about whether they,
as Jews, should pay taxes to Rome: "Pay to Caesar his due, and
[likewise] pay to God the things that are his." Jesus' answer clear
ly involves an appropriate dual allegiance, one to the temporal,
governmental law as well as a second to the law (will) of our heaven
ly Father. (We Baptists have traditionally interpreted Jesus' answer
in this instance to mean that for believers there should be maintain
ed two allegiances, and that they should be maintained as two distin
ctly separate entities. What this means is that governments should
never infringe upon a believer's right to support his communi ty
of faith, the local ekklesia, nor should a government ever become,
in effect, amalgamated wi th the church or churches, i. e., create
a "state church.") A believer is to support his or her government
and, at the same time, support God's kingdom, and neverput the
government first, Acts 4: 19; Rom. 13: 1-4; I Tim. 2: 1-5. When any
state or government presumes to take the role of God (as his ekklesia
or church), the resul t is unadul terated idolatry. We define law,
then, as we believe Jesus stated such definition, to be twofold:
One, the laws made by mankind for his segment of the earth's popula
tion, and, two, God's law for all on earth who will believe that
he is (John 1:12-13; Heb. 11:6), that Jesus is his Savior (II Cor.
5: 14), and that God's Holy Spiri t gives direct guidance to those
with faith in Jesus Christ (John 14:26; Gal. 5:18). Even though
we can refer to God's will as God's law (Matt. 22:34-40; Gal. 6:2),
our final status before God depends upon God's grace, not upon
our keeping his law, Eph. 2: 8-1 o. However, God is pleased when
we adhere to his will as the Spiri t leads, because of our love of
Christ Jesus, John 14:15-18; Eph. 1:13; 4:30.

II. With the above as background, we now corne to the sixth chapter
of I Corinthians which begins wi th a question: "Dare any of you,
having a matter against another [of your ekklesia], go to law [gov
ernmental court] before the unjust [unrighteous or unbelievers],



and not before the saints [believers, the local ekklesia]?" Paul
then proceeds to illustrate that the use of the former legal authori
ty by believers is preposterous, for "the saints [believers] shall
[are scheduled to] judge the world? (Dan. 7:18,21-22; Rev. 1:5
8) If the world is to be judged by you (believers), are you then
unworthy to judge in the smallest (everyday) matters? Even angels
[God's special spiri tual agents] are to be judged by you (II Pet.
2:4). How much greater wisdom will be needed to render such judgment
than things pertaining to this mortal life!" You should be able
to select from your group those who can make appropriate decisions
regarding disputes and disagreements. What is happening is that
you believers (saints) are bypassing the Holy Spiri t' s leadership
and going before the Roman courts instead of reaching proper conclu
sions among yourselves. Such activities demonstrate utter failure
on your part. You would be better off simply to overlook such
disagreements, Matt. 5: 40-41; 18: 15-20. The kingdom of God is to
be made up of ci tizens for whom the Lord Jesus Christ is King.
We believers should not be deceived, because in that kingdom there
will be no citizen whose attitudes and actions embrace such
unrighteous (unGodly) characteristics as: sexual activity of an
unmarried person, idol worshipers, adul terers ( sexual activi ty of
a married person with other than ones own spouse), homosexuals (Lev.
18:22; Rom. 1 :24-28), sodomites (group homosexuality as at Gen.
19:1-5,24), thieves, covetous (Col. 3:5), drunkards, users of abusive
language, takers of other peoples' property through illegal
ingenui ty. Paul notes that some of the Corinthian believers had
practiced the above evils, but now they had been, through their
faith in Christ Jesus, made clean and set apart by God as righteous
and justified in the name of the Lord Jesus, and by the Spirit of
our God.

III. Paul in vs. 12 turns again to the effect of law on a believer.
He states flatly that while all things are legal for a believer,
all things are not helpful for the believer or the other members
of the ekklesia. Even if all things are lawful for those in God's
grace, Paul's own example is not to be brought under the power of
anything contrary to the Spirit's leading. In vs. 13 Paul expresses
the same idea as that which Jesus gives at Matt. 15:15-20, i.e.,
the most important thing for the believer is that which is spiritual
(permanent), not temporal. The believer's body is not just for
physical food or to satisfy ones temporal sexual appetites. Because
God has raised Jesus, he will also raise all believers who are trust
ing his promise. Their bodies are, therefore, "engaged" to the
Lord Jesus and are not to be joined to another. Believers are to
be ready for the marriage feast of the Lamb, Rev. 19:7. They are
to live lives according to God's will, because they are living
eternal lives (spiritually together with God forever). Already
God lives wi thin the believer, and that makes his or her body to
be a temple, God's dwelling place. That arrangement makes our bodies
special in that God has purchased us, and we are to glorify him
both in our bodies and wi th our spiri ts (wills). We are not to
sin as God's children, but if we do, we have a solicitor who is
at one wi th the Lord of all, John 10: 25-30; I John 1: 8 - 2: 2.

"Take time to be holy; speak oft with thy Lord.
Abide in him always, and feed on his Word."
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I. Chap. 7 begins a change in subject matter in Paul's first Bibli
cal letter to the Corinthian believers. Through Chap. 6 the main
concern is the information Paul had received from the family of
Chloe about the ekklesia at Corinth. Now in Chap. 7 and through
the remainder of the letter, the apostle announces at 7: 1 that he
is answering specific questions which they had written to him.
Those inquiries had to do with marriage (7), food offered to idols
and proper worship of God through Jesus as Lord (8-11), spiri tual
gi fts (1 2-1 4 ), the resurrection of the dead (1 5), and the special
offering for the destitute believers at Jerusalem (16). The question
relating to marriage must be considered in the context of the human
sexual milieu of Corinth at the time the Gospel of God first reached
that area. Please recall that we gave a cursory look at the situa
tion on May 19 in our introduction to the Cori thian letter, the
mix of nationali ties, the constant passage of itinerant visi tors
including mili tary and merchants, and the combining of religion
wi th human sexual activi ties. The latter involved the magnificent
temple dedicated to the worship of Venus, the goddess of love (car
nal) and beauty. Most men had three to five wives who were consider
ed servants and who served the various needs of the husband. The
wives were considered to be primarily property of the husband, but
sexual appeti tes were satisfied much of the time by visi ting the
temple prosti tutes who were especially chosen for their physical
beauty. Thi stemple activi ty was considered an act of worship of
the goddess Venus. To understand Paul's (God's) communication to
the Corinthian believers in Chap. 7, it is imperative that these
factors be kept in mind. Otherwise, one can miss the message
completely, and the intended communication is lost entirely if one
attempts to compare the thoughts there within our current historical
setting. For example, in vs. 1 Paul admonishes a man not to touch
a woman [outside marriage], but notice that in vss. 2-5 he encourages
male believers to satisfy sexual appetites exclusively through
cohabiting with their own wives. We should pay particular attention
to the number of the noun "wife," i.e., that it is singular, one.
In other words, the Word is telling believing males to have only
one wife and to receive and render sexual needs between him and
his wife alone. [The admoni tion for males is equally appropriate
for the believing wife of a believing husband - WA.] Yielding to
the temptation to be a believing fornicator with temple prostitutes,
or anyone else, is not fitting for one who is trusting Christ Jesus
for spiritual salvation. Such is idolatry. To practice sexual
activity with other than ones spouse is improper (against the will
of God). The privileges and joys of sexual intimacies is honored
by God only under these condi tions . The two, husband and wi fe,
are to realize that they should feel completely free and shameless
to share sexual affection for one another, understanding that such
sexual affection is to come from no other person. God has declared
them to be one flesh because of their singularly marital commitment
to one another. Further, they are not to deprive one another of
sexual activity unless they do so for short periods by mutual
consent. To do so could create an occasion for Satan to cause an



abuse of the believer's self-control, vs. 5. In vs. 6 Paul states
that he has spoken in vss. 1-5 by permission (as lead by God's
Spiri t), rather than by direct word from Christ Jesus (Gal. 1: 1 2,
15-18).

II. Paul asserts in vs. 7-9 that he, personally, was able to control
himself without practicing any sexual activity, and his suggestion
to singles and widows (and widowers, as I believe Paul was) was
that they should abstain from sexual activity. He recognized that
this suggestion is not appropriate for all since some have strong
inclinations for sexual activi ty. Those who cannot abstain should
marry, for, Paul says (God's Word), that it is better to be married
than to wrestle continually with passionate, sexual temptations,
vs. 9. Now in vss. 10-11 the apostle states that the Lord himself
has made divorce wrong for a believing married couple, but in vss.
12-16 Paul again specifies that his admoni tions are through the
Spirit rather than by direct, written commandment. When one spouse
is not a believer, the other spouse who is should remain married
if such can be done peacefully (vs. 15b), because the believer could
possibly win the unbelieving spouse to a saving, personal belief
in Jesus Christ. Then Paul makes clear that being married to a male
believer who is circumcised or not makes no difference in the atti
tude a believing wife should have toward her husband. Further,
the marriage of believers who are slaves does not alter the marital
guidelines Paul is giving the other Corinthians. All believers
are bought wi th the same price (Christ and him crucified) whether
a believer is circumcised (Jewish), uncircumcised (Gentile), slave,
or free. Not one of these statuses makes one believer better or
worse than another believer. Vs. 20 underscores tha t becoming a
truster of Christ Jesus does not require a change in ones status
regarding circumcision or slavery.

III. The term "virgins" in vs. 25 refers to an unmarried daughter
as it does through Chap. 7. Paul says that he does not have a speci
fic word from the Lord about this particular problem during "the
present distress," vs. 26, but he does believe that his judgment
represents the mercy of the Lord. The "present distress," I believe,
has to do wi th the deplorable, immoral condi tions which prevailed
there then. Couples were not free to " fall in love" and "move
in together" or even to be married without permission. The decision
regarding to whom and when a daughter should become a bride rested
solely wi th the young woman's father. That is why Paul addresses
the fathers in vss. 28-38 concerning a virgin's marriage. The first
question is whether, under the condi tions in Corinth, a believer
should consider marriage at all for his daughter. Vs. 28 clearly
makes marriage wi thin the will of God, but the mari tal state
could create unusual problems for a young female believer. Under
such immoral pressures then extant, a believer, especially a young
female believer could face tremendously difficult decisions, vs.
28b. Paul knew that those perverted moral condi tions could not
last for long, because they have built-in self-destructive features,
vs. 31. The moral obligations of a believing married young woman
are distinguishable from those of an unbeliever. The unbeliever
has no compunctions about doing contrary to God's will while a
believer is ever aware of whether she pleases her Lord Jesus, vss.
32-34. In vss. 36-37 Paul tells the young woman's father that if
it appears that his daughter will become a spinster, the changed
si tuation should be taken into account. The apostle leans toward
the position that becoming an "old maid" could be preferable, because
the believing woman (or man) is committed to God's will (Law)
until/if a spouse dies, vs. 39-40. If she/he marries again, it
should be to a believer
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I. We should perhaps give some review to Chaps. 6 and 7 to recog
nize the personali ty of the Corinthian believers as a family of
fai th. Remember, that Paul characterized the group as spiri tual
"babes in Christ," i.e., in Christ but immature, spiritual infants.
In retrospect we can actually sense how immature a group must
be to be feeling a pride in their "broadmindedness" toward a belie
ver who was practicing incest, living carnally with his stepmother
(Chap. 6). Then in Chap. 7 the members of that same family of
faith were asking whether marriage was to be considered acceptable
for believers at all. As we approach Chap. 8, another question
has been submitted to the Apostle Paul by the Corinthian believers.
In order to understand the import of the question involved, we
need to examine dietary laws in general and the Jewish concerns
for the eating of certain foods in particular. The latter people
(Jews) would have had more influence on Paul (humanly speaking)
than anyone else since he had been a strict keeper (Pharisee)
of the Jewish Law before he trusted Christ Jesus for his spiritual
salvation, Acts 23:6. Where polytheism (belief in many gods)
prevails, there are many deities and there are about as many ways
of serving those gods as there are gods. In fact, mankind's
profound spiri tual needs caused him to "create" gods to meet
those needs. The people of Greece (Corinth was in Achaia, a region
of Greece.) worshiped many gods which acts constituted, of course,
idolatry in its most obvious expression. Many of the Roman reli
gions simply aped the Grecian religions with different names given
to them. For example, the chief god of the Corinthians was Venus
at the time of Paul's writing this letter, but Venus was successor
to the Greek goddess Aphrodite, goddess of sexual love and beauty.

II. Idol worship by humanity through the ages has been accompanied
by social gatherings and activities. When the Israelites had
been delivered from the Egyptians by the Lord and were in the
wilderness, they turned to idolatry while Moses was on Mt. Sinai
receiving God's Law, Exod. 32: 1- 9. Aaron (Moses' brother), at
the insistence of the people, took the people's 90lden earrings
and formed an idol, a golden calf, and the people bowed down and
worshiped it. They gave the idol credi t for freeing them from
Egyptian slavery. The Lord God was outraged by their actions.
I call attention to this idolatry to note Exod. 32: 6 where the
result of the idol worship follows immediately. After bowing
down to the idol, the people "sat down to eat and dr ink and rose
to play (dancing, sensually, Exod. 32:19)." Again, at Num. 25:1-9,
the Israeli tes socialized wi th the Moabi tes and worshiped their
gods. As they did so, they sat down wi th them and ate food
dedicated to the idols of Moab. God was highly displeased, and
a plague which killed twenty-four thousand followed the Israelites'
idolatry. These incidents and other like occurrences, along with
the strict Jewish dietary laws (Lev. 11; Deut. 14), established
Jewish tradi tions which were to be perpetual, Lev. 3: 17 • No
doubt this long tradi tion was what bothered the apostle Peter
in Acts 10 when he was instructed in a dream by a voice from heaven



telling him to eat a number of meats from unclean animals. Peter
was so insistent against following the voice that the Lord repeated
the command, "Rise, Peter, kill and eat," three times before
the apostle realized what the vision meant. The truth which Peter
was being told by God was that Gentiles, too, can be saved
spiri tually by God if they trust Jesus Christ for eternal life.
Eating, then, has had a major role in peoples' relating to God.

III. The Corinthian believers faced a real problem when they,
as new creatures in Christ Jesus, were tempted to eat meat which
they knew had been butchered for the express purpose of worshiping
gods of idolatry. In the first verse of Chap. 8 Paul sets the
tone for the proper atti tude and action to follow by a believer
when confronted with such a situation. He or she should be guided
by agape love. The real truth is that idols are not real but imagi
nary, because there is, in fact, only one God, the Father of the
Lord Jesus Christ. Therefore, any meat offered in sacrifice to
a false god means absolutely nothing, truthfully. Not only is
this reality applicable regarding food, but also all matters rela
ting to idolatry. In Rom. 14 Paul deals wi th this same problem
of relating to other believers who have qualms about giving any
credence to superstitions (idolatry). Those who have placed their
trust in Jesus Christ but are weak in the fai th (immature) are
not to be ostracized or despised, Rom. 14: 1-3. A believer wi th
mature fai th should not judge a weak believer, "for God hath
received him," Rom. 14:3b. We believers cannot escape from having
to associate with believers of various levels of spiritual maturity
and even unbelievers who disallow the very existence of God, John
17:14-15; Rom. 14:7; I Cor. 5:9-10. In relating to others we
must remember that the Lord has reserved unto himself final judg
ment, Rom. 14:10. Therefore, we are not to judge, Matt. 7:1-2;
Rom. 12: 19; 14: 3. Rom. 14: 5 states that, [as the Holy Spirit
leads] , we are to be fully persuaded in our own consciences.
We should not hate those who disagree with us, Rom. 14:14.
According to Rom. 14:1-5 and I Cor. 8:8-13, the guiding principle
for mature believers is that they should relate to immature
believers motivated by love, not their own freedom. Discouraging
fellow-believers destroys their witnessing, and Paul declared
that he would be guided by how his own actions affected other
believers, I Cor. 8: 13. If we agree to follow Paul's example,
and subject ourselves to the weaker believer's conscience, we
are, in effect, adjusting our actions to his or her conscience.
Recall now again vs. 1 where the basis of our relating to one
another as fellow-believers is to be love. In other words, our
first allegiance is to the Lord who gave himself that we may
receive, through faith in him, eternal life with God, our heavenly
Father. This problem of interpersonal relationships has to do
wi th those things not explici tly documented in God's Word. For
example, today we believers face such decisions as artificial
insemination, artificial birth control, women's role in the
work place other than the traditional motherly and homemaking
responsibili ties, extending human mortal life far beyond God's
natural processes, the role of women in organized church activities
including ordinations and pastoral ministries, men's
responsi6ilities in fatherhood including effective support
(physical, emotional, and spiri tual) of the father's offspring,
and many, many decisions which have to be made that make eating
meat dedicated to idols seem remote and simple for us. Only love
of the Lord Jesus Christ can lead a believer to make the proper,
Spirit-led decisions.
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I. Perhaps the most sensitive problem for Paul was for people whom
he had won to Christ and were now being spiritually nurtured by
him, to be told that he was not a true apostle, i. e., he had not
been sent by God but was acting on his own for money, prestige,
etc. In Chap. 9 Paul speaks in no uncertain terms about his full
credentials as an apostle, one commissioned and sent by the Lord.
The chief reason for Paul's qualification as an apostle rested
squarely upon the fact that he had been with Jesus Christ, the Lord.
He asks in vs. 1, "Have I not seen Jesus Christ our Lord?" The
Scripture verifies Paul's having been wi th Jesus on two occasions.
First, Jesus confronted Saul (Paul) on the road between Jerusalem
and Damascus as a dedicated Pharisee seeking to annihilate this
new "sect" (followers of Jesus as the t1essiah) of Judaism, Acts
9: 1-9. Secondly, Jesus was wi th Paul for some portion of or all
of three years, Gal. 1: 6-24. During both of these meetings Jesus
had already bodily ascended back to our heavenly Father (Acts
1 : 9-11 ), and we have only the briefest details of the mechanics
of these consul tations of Paul wi th our Lord. On the road to
Damascus the Pharisee Paul was wi th others who heard the voice of
Jesus but saw no one speaking, only a very bright light which
apparently surrounded Saul, Acts 9:5,7; I Cor. 15:8. In the I Cor.
15: 8 passage Paul states that he had seen Jesus "as one born out
of due time." We are not told explicitly in Scripture what "due
time" means, but I believe it means after Jesus' bodily resurrection.
In Acts 1: 21-22 Peter said that the apostle who was to be chosen
(by election) to succeed Judas Iscariot must have been one who had
accompanied Jesus during the entire period of his "going in and
out among us" beginning with John the Immerser's immersion of Jesus
in the Jordan until after Jesus' resurrection from the Mount of
Olives. The fact that Paul had not done so caused some, I believe,
to doubt the reality of his apostleship. Therefore, Paul said
that his seeing Jesus was "as one born out of due time." Another
rhetorical question Paul asks in vs. 1 is "Am I not free?" I believe
this "free" is being free from any other person's direction to speak
authoritatively for God. We can, then, take Paul's writings which
we call Scripture or portions of the Bible to be, in actuali ty,
God's Word. The Corinthian believers first heard and believed the
Gospel from Paul, and tha.t caused the fourth rhetorical question
in vs. 1, uAre ye not my work in the Lord?" Before God had his
Word codified (written), Paul's testimony was in this apostolic
period God's only message to the Corinthians. They were his "work
in the Lord."

II. Another questionable (by his critics) action exercised by Paul
was that on occasion he used some offerings donated by those who
had believed the Gospel through his proclamation for supporting
himself. Many do not, I believe, catch the facetious point Paul
is making in vs. 5. I believe that Paul was a widower and could
not have been supporting a spouse on his missionary endeavors, but
he notes that Peter and the Lord's half brothers, James and Jude,
are doing so. Could Paul have been saying, in effect, "At least



I am supporting only myself, while others have families also to
be supported?" Regarding missionary support Paul quotes Deut. 25:4.
(See also at I Tim. 5:18.) Herein the principle is given that oxen
should not be muzzled while threshing grain so that they can eat
while threshing. Paul states that God is saying that people who
labor in spiritual work should also be fed by those who reap spiri
tual gain. If Paul had not been willing to compare himself as a
missionary with an ox, who else would? It certainly is a valid
comparison in principle. He further illustrates this same principle
by mentioning military personnel living from the taxes of the people
they protect, a planter of a vineyard consuming the fruit therefrom,
and herdsmen drinking milk from their herds. Should not Paul and
Barnabus (Paul's helper) also be free to live from the efforts of
those whom they served spiritually? Where there were serious
questions (usually from nonbelievers or weak believers) about whether
Paul was "working for money," he earned his own keep through his
trade of tentmaking, Acts 18:1-3; II Thes. 3:8-10. In fact, Paul
was in Corinth at Acts 18: 1-3, and he made reference to the fact
that he supported himself while among the Corinthians, vs. 12.
In vs. 13 Paul notes the Old Covenant directive that those who
serve others spiritually should be supported materially by the ones
served, Lev. 6:16,26; 7:6,31; Num. 18:8-32. Paul's capstone of this
principle was Jesus' instruction at Matt. 10:5-10; 12:1-8.

III. In vss. 15-27 God's Apostle, Paul, relates a very introspective
view of his calling by God to spread the Good News that God has
a plan through the Lord Jesus Christ to reclaim spiritually everyone
who will trust that one and only begotten Son of God. In vs. 1 5
Paul expressly states that he has used none of the privileges of
material support, because he would rather experience mortal death
than have his testimony cheapened and considered unworthy (void
or untrue). He takes no credi t for being someone special, for it
is the message he proclaims and the Lord of that message that is
the essence of value in his (Paul's) activities. His greatest sorrow
would be if, for any reason, he were not using every ounce of his
strength to proclaim what Jesus himself had declared to him. This
proclamation has a self-contained reward, and Paul considered his
assignment to be what we call today a "window of opportuni ty."
For Paul it was "now or never," a special "stewardship of the Gospel
is entrusted unto me," vs. 17. He determined to "make the Gospel
of Christ without charge" rather than [be seen as one who] "abuses
his [apostolic] rights in the Gospel," vs. 18. Again, in vs. 19,
the apostle declares his freedom from all men, but he has
deliberately sought, by being socially (cuI turally) acceptable to
all, to be more able to win everyone (who will listen) to accept
Jesus as Savior and Lord. To illustrate his cultural freedom, he
states that he does not shun the Jews (many wanted Paul dead), but
he witnessed in their synagogues, Acts 16:1-3. Likewise, Paul was
willing to accept Gentiles (nonJews) who had no understanding or
knowledge of the Law (Pentateuch), Rom. 10: 1 2; Gal. 2: 11 -1 2. If
he needed to appear weak to win those who were weak, he did so.
He associated wi th everyone ("all things to all men") to encourage
them to accept the Lord Jesus Christ. This he did for the
furtherance of the Gospel, and, notice the special remark, "that
I might be partaker thereof with you," vs. 23b. A sports
illustration then follows. In a race everyone conditions their
bodies in preparation, but only one wins the race. Every ~eli~ver
should be prepared honest and self-disciplined so that thelr llves, , .
can best present Jesus Christ to those who do not know him as SaVlor
and Lord of life. We should strive not to be "castaways,"
ineffective witnesses.



"Liberty And License"
I Cor. 10

July 28, 2002 Couples Class
Wendell Alford,

Teacher
I. Liberty and license can perhaps best be illustrated by assuming
that a government would enact a law removing all restriction on
the speed a driver could maintain on the nation's highways. Some
automobiles are capable of going one hundred fifty miles per hour
or more, and undoubtedly some hot-rodders would delight in demonstra
ting their "prowess" wi th their speed. The point is that even
though one would be 1 i censed to dr i ve at such speeds, should one
choose to exercise such liberty to forsake the safety of self and
others on the highway? Paul, the apostle of God, discusses the
relationship of liberty with license for believers in Jesus Christ
in the tenth chapter of his first Bibilical letter to the Corinthian
believers. He assumed that their then current belief was not correct
regarding liberty and license, "I would not have you be unaware."
Paul's approach was to review the history of the Israeli tes and
wha thappened as they took unreasonable advantage of their freedom
of choice, even though God had given them instructions to keep them
safe and happy. The Jews were guided by a cloud by day and a pillar
of fire by night as they journeyed from Egypt to the land God had
promised them. In the first part of this travel they were led by
God through the Red Sea on dry ground. They were baptized unto
Moses, i.e., the Jews were immersed (surrounded) in God's leadership
through Moses. The cloud and Red Sea were the water symbolically
of immersion, and, following that, the Jews were further protected
by God with "spiritual meat," manna, and "spiritual drink," water
from a Rock supplied also by God. In vs. 4 Paul states very plainly
that that spiritual Rock was none other than the Messiah, Jesus
Christ. Remember, in our look at Chap. 8 we noted that while Moses
was absent from the Jews receiving the Law for a short period, they
demanded an idol to worship. They also complained about the manna
and the scarcity of water, Exod. 16:9,28; 17:3-7. During this Exodus
period, God was not pleased with the children of Israel, vs. 5.

II. In vs. 6 Paul gives his reason for recalling for the Corinthians
this episode in Jewish history. We are to reflect on their experi
ences and choose not to complain or "lust after evil things as they
also lusted." They expressed a desire to return to Egyptian bondage
(Exod. 16: 3) rather than carry out God I s will for them as a free
people. Nor are we to serve false gods as idolaters, covetousness,
Col. 3: 5. Paul here repeats the two occasions which we examined
in Chap. 8, Exod. 32:6 and Numb. 25:1-9 when the Israelites social
ized sensually while reinforcing each others idolatry and sexual
immorali ty. In vs. 9 Paul admonishes us believers not to
put Christ to the test as some of the Jews tested God, Exod. 17:2,7.
Also, we are not to murmur (complain) as they did, Exod. 16:2 and
Numb. 14:36-38. The bad things happened to these Israelites because
they were disobedient to God's will. Their physical lives were
terminated and their effort could no longer influence others (the
nonJews) for God. These experiences are recorded as evidence that
those who, privileged by God to follow his will throughout the earth
and thereby spread God's spiritual peace and reclamation to all
mankind, should not become derelict in that assignment of God.



If God's people do not continue to practice his will and share the
Good News wi th others, the end resul t will be that God will end
the Gospel era, II Thes. 2: 3-1 2; II Pet. 3: 8-1 o. We as believers
in Jesus Christ are God's final wi tnesses in the world, "upon whom
the ends of the ages are come." We are not to regard our privilege
of being God's children and evangels as immunity from evil
temptation. We are not assured of being free from temptation of
sensual immorality and covetousness (idolatry: the love of money,
materialism, secularism, Matt. 6:19,21,24,32-33; Col. 3:5b; I Tim.
6: 5-10) . Yielding to the temptation to serve self in these ways
can take away part or all of our time and effectiveness as witnesses
of what God has done for us through our fai th in his Son, Jesus
Christ. As such defective witnesses, we are not able to "go ye
therefore, and teach all nations, immersing them in the name of
the Father, and of the Son, and of the Holy Spirit: Teaching them
to observe all things whatsoever I have commanded you, II for it is
only as Christlike witnesses will Jesus Christ be "with you alway,
even unto the end of the age." We are to maintain our fellowship
wi th God the Father by following (the will of) his only begotten
Son, Jesus Christ.

III. Even as God remained faithful during the early period of their
history, the Israelites were tempted to disfavor God's will for
them by yielding to those temptations. Now when we as believers
in Jesus Christ are tempted as were the Jews, we have God's assurance
that he will not permit us to be tempted beyond his willingness
to empower us to overcome (endure) that temptation (testing). Vss.
14-15 tell us to stay away (flee) from idolatry, and be wise in
our judgments (decisions) . How are we to be encouraged to walk
with Jesus Christ in our daily lives? Paul here reminds us of Jesus'
instituting his memorial meal during his last Passover celebration
wi th his apostles. He was, wi th this meal, signifying that his
forthcoming sacrificial death would begin God's New Covenant wi th
mankind. The New Covenant was created by the sacrifice of God's
personification (God's becoming human, II Cor. 5:19) for the forgive
ness of the sins of all who will confess and trust him as Savior
and Lord. The Lord's Supper is to be practiced by all believers
to keep continually reminded of God's love for his creation. "For
God so loved the world that he gave his only begotten Son," Lk 22:7
20; John 3: 1 6a. [I believe that this reminder was a part of the
worship service from time to time as the early believers assembled
for worship, and is why God's Word tells us "not to forsake the
assembling of ourselves together," Heb. 10:14-25.] Paul in vss.
14-15 tells the Corinthians that participation in the Lord's Supper
at worship services symbolizes the believers' fellowship wi th the
person of our Lord Jesus. Such participation shows the oneness
of, not only the local believers wi th one another, bu t also the
oneness of the local group to the Lord himself. Carrying forward
the relationship of believers with the people of Israel, Paul states
that as the Israelites all partook of the altar sacrifices as one,
so do all believers partake of the Lord's Supper as one body. But
we believers should not confuse eating meat offered to idols wi th
either the Jews' eating God ordained sacrifices at the altar of
God or the believers' remembering our Lord during their participation
in the Lord's Supper. When buying meat at the market, a believer
should not even inquire whether the meat was prepared for idol wor
ship, but when there is a question, do not confuse liberty with
license. Every believer should consider the license of (especially
immature believers) others and not just his or her own liberty.
Agape love is to control ones actions with Christlike grace.



Oct. 29, 95 "Believers' Dress And The Lord's Supper" Couples Class
I Cor. 11 Wendell Alford,

Teacher
I. We should remind ourselves tha t Paul in this section of the
First Corinthian Letter is answering specific questions which had
been directed to his attention by the congregation members them
selves. In Chaps. 11 -1 4 the general problems being addressed were
appropri.ate conduct in the worship services. Keeping this theme
firmly in ones mind is imperative if we are to understand what Paul
(God) wants us believers to know and practice. Not remembering
that Paul develops the church's conduct in the entire Chaps. 11
14 passage can lead us to misunderstand God's truth there. Further,
the contemporary customs and cuI tural norms should be taken into
account throughout the context of Chaps. 11-14. To do otherwise,
as many have done, such passages as, "Let your women keep silence
in the congregations: for it is not permi tted unto them to speak;"
(I Cor. 14:34), can be readily misunderstood and abused. We noted,
for instance, in Chap. 7:2-4 that Paul makes believing spouses equal
in their relations with each other, a truth which was utterly unac
ceptable by that culture at that place at that time. This concept
that faith in the Lord Jesus made women free (See also Gal. 3:28.)
was so unheard of that many of the new female believers were having
difficulties adjusting to their new freedom. (Recall that Peter
himself had trouble accepting Gentile customs which, according to
Paul, had nothing to do wi th disputing the basic truths of the
Christian faith, Gal. 2: 11-21 • ) In other words, not only were the
women believers having adj ustment problems, but so were the men
believers.

II. With the above in mind, we now examine the text of Chap. 11.
Paul begins the two principle concepts in the chapter, proper belie
ver's attire and partaking appropriately of the Lord's Supper, by
invi ting the Corinthian believers to emulate his own atti tudes and
actions by keeping the customs (ordinances) he had practiced while
among them, Acts 18: 18. Evidently, a custom of the Corinthians
related to some degree to the present-day practice of many Mideastern
women, i.e., to keep their head covered in public places. In vss.
3-10 Paul gives the evidence of the Old Covenant (the Pentateuch
especially) indicating why head covering was symbolic of the rela
tionship of human rnale- female di fferences . The first human male,
Adam, was God's first priority in his (God's) creation of humankind.
The woman was subsequently created to fill the male's need for com
panionship, Gen. 2:18. In Paul's day head covering was the symbolic
evidence of the authori ty of the male over the female, vs. 7.
For example, temple prostitutes regularly went about in public with
out head covering indicating that they were not under the authority
of any man but felt free to engage any male. In fact, a sure way
of recognizing who the whores were was the lack of a head covering.
(Today they not only leave their heads bare but also just as much
of the rest of their bodies as the law permits, and beyond.) One
can readily understand why believers were so sensi tive about the
dress habits of both men and women believers, for both were implica
ted, vss. 6-7. What one wore on his or her head symbolized
authori ty. I recall during WWII that the custom (order) was that



mili tary personnel were never to go hatless while bearing personal
armor (firearms). Carrying a pistol represented, in effect, the
nation's constitutional authority. Its use represented national,
corporate authority. Paul's conclusion concerning wearing headdress
is given in vss. 11-16. In vss. 11-12 he states clearly that
following the creation of Eve no man can claim independence apart
from women. No man after Adam, came into being (including our Lord
Jesus himself) apart from the involvement of a woman. The race's
continuation makes males and females interdependent. So, in vs.
1 3 Paul leaves the matter of headdress to personal judgment for
each believer [as led by God's Holy Spirit]. By nature men's hair
grows shorter than women's normally. In vss. 14-15 Paul notes
this natural differance. The authori ty which was associated wi th
head coverings from Adam and Eve to God's sending Jesus to institute
a New Covenan t wi th mankind has been al tered. We can note thi s
change (that Jesus "leveled the playing field") in Paul's summary
conclusion at vs. 16: where there is a contention about authority
as indicated by wearing or not wearing head covering, "we have
no such custom nei ther the churches of God." Leaving the concept
of authori ty, we should not forget God'Sinsistance that men and
women never neglect to show their sexual differences, including
the outward appearances involved in clothing, Deut. 22: 5. There,
not keeping men and women distinctive in dress is declared detestable
to the Lord. This distinction of sexuality has a special spiritual
importance as regards sexual activi ties, Gen. 19: 4-1 3; Lev. 20: 13;
Rom. 1:26-28; Jude 7.

III. The second question asked Paul and answered in Chap. 11 is
the manner in which the Lord's Supper should be conducted. This
ordinance ( cus tom) was ini tiated by our Lord himselfat hi s las t
observance of the Jewish Passover, Matt. 26:26-29; Mk 14:22-25;
Lk 22:19-20, just before he was sacrificed for believers' sins.
Obviously some of the Corinthians were abusing this important custom
which Jesus said should be practiced by his followers (believers)
as a commemoration of what Jesus had done for all mankind,
"especially of those who believe," I Tim. 4:10. How were the
Corinthians abusing the Lord's Supper? Paul's revelation in vss.
17-22 indicates that the remembrance meal was an occasion for doing
more than just remembering the Lord's sacrifice. First, the
observance gave evidence that the believers were divided. Some
were bringing their own full meals and making the time primarily
one of receiving physical nutrition rather than commemorating the
Lord's death. Some were even surfeiting without sharing and drinking
until drunk, vs. 21. Note in vs. 23 that Paul received his
instructions regarding the Supper directly from the Lord Jesus.
In vss. 24-25 the apostle quotes Jesus himself regarding the Passover
observance on the night he was betrayed. Taking the bread first,
he indicated that the bread [symbolized] his body which was broken
for believers. Then he took the cup and remarked "this do, as oft
as you drink it, in rememberance of me." Jesus said that the drink
represented "the new covenant [sealed by] my blood." Paul states,
"- - as often as you eat this bread and drink this cup, you proclaim
the Lord's death 'till he come." Eating a regular meal together
in fellowship wi th the family of fai th can be a joyous experience,
but such sOGializing does not commemorate the Lord's sacrifice
for our sins appropriately. As we participate in observing the
Lord's Supper, we are to examine our attitudes and actions in light
of God's will for us as we live our faith in Jesus Christ as Savior
and Lord.



"Jesus Is Lord"
I Cor. 12

Nov. 5, 1995 Couples Class
Wendell Alford,

Teacher
I. We began last Sunday to consider the first of Chaps. 11-14 which
have to do wi th proper conduct for believers especially during the
formal worship experiences. In Chap. 12, the second chapter, Paul
discloses how the Lord directs each believer on a one-to-one basis
to do his will for them. A reminder is first given to these Corinth
ians who were, for the most part, Gentiles wi thout the benefi t of
a knowledge of Jewish history and their customs. The apostle repeats
a clause given several times in this letter: "I would not have
you [to continue] ignorant." Gentiles historically worshiped (were
carried away by) dumb (silent or lifeless) idols. After turning
from their idols to a living, personal faith in Jesus Christ, they
were to follow the Lord's will by listening to God's Holy Spiri t,
the Spiri t that was in Christ. Why should a believer depend upon
the Spirit's leadership? Because the Holy Spirit, without exception,
properly, appropriately, and precisely relates a believer to Jesus
as Lord of life, Ezek. 11:19-20; John 14:22-29. "I want you to
understand that no person who is led by God's Spirit refers to Jesus
as "anathema" [or denounce Jesus as other than God's only begotten
Son and Messiah (Savior)."] Put another way , "no person can say
that Jesus is the Lord, but by the Holy Spirit," vs. 3; John 6:41
47; 16:7-·15. Jesus, the Son, and God, the Father, (who are one)
are one with the Holy Spirit, and it is through God's Spirit that
individual believers are assigned and empowered by God to do his
various assignments in the Kingdom or God. These assignments are
varied, but they are all given by that one Spirit, vs. 4. These
tasks involve many services, but there is only one Lord, vs. 5.
Although individual believers are assigned many different activities,
it is the same God who is performing his many works through every
and all believers in the local congregations. Each task is added
to the overall work of God, vs. 6. To illustrate the importance
of each believer's contribution to the whole work of God in the
earth, Paul states that the one Spirit gives to one believer the
word of wisdom, to another the word of knowledge, to another faith,
to another the ability to heal, to another the working of miracles,
to another prophecy (witnessing, evangelizing, preaching), to another
the ability to distinguish various spirits (I John 4:1-6), to another
speaking in languages other than his or her own, and to another
the abili ty to interpret those other languages, vss. 8-10. The
Holy Spirit makes these and various other assignments of responsibil
ities to different believers as the Spirit sees fit, vs. 11.

II. Apparently some of the Corinthian believers were of the opinion
that the Spiri tis distribution of tasks was making a distinction
by importance of assignment. In other words certain believers consi
dered those wi th certain tasks to be more important than others.
To offset this lack of understanding, Paul proceeds to liken the
congregation members' assignments to the many parts of a human body.
The ekklesia makes up the extension of Christ's body with the Lord
Jesus Christ being the Head of that body. We as believers are ini
tially drawn to accept Jesus as God's Messiah (Savior) through the
agency and power of God's Holy Spirit. As we yield to the Spirit's



leadership, we are immersed (with physical immersion symbolizing
that confession that Jesus is now our Lord of life) into that spirit
ual body of which Jesus is Head and of which all his believers (the
ekklesia) are the body, vss. 12-1 3 • When we become believers, we
are new creatures (as parts of Christ's body) regardless of our
mortal statuses, i.e., Jews, Gentiles (all nonJews), slaves, or
free, [men or women, Gal. 3:28]. Just as the mortal body is made
up of many parts even so is Jesus' body, the ekklesia. Therefore,
one member of the ekklesia is as important to the total welfare
of the entire spiri tual body of Christ as any part of the human
mortal body is to any human being. It is irrational to assume
that because the feet are all that are necessary for bodily
locomotion, the body has no need for hands. Contrariwise, the hands
are no less important to the body's overall functioning than are
the feet. [With only feet one could get to the pea patch but could
not pick the peas wi thout the hands.] Saying tha t one body part
is so important does not exclude the need for any other part. Paul
then notes even those body parts which many would consider most
important, the eyes and the ears would, by themselves, make a useless
nonfunctional body. Even today mankind has not developed prostheses
for all parts of the human body nor the abili ty to transplant all
necessary organs to sustain physical life, the brain for instance.
We sympathize with quadriplegics (person without the use of both
arms and both legs), and Paul (God's Word) is saying that an ekklesia
can be so handicapped if all members do not perform the assignments
which the Holy Spiri t has given them. Likewise, if every member
performed the same type function, how imbalanced the congregation
would be! If on a given occasion, everyone uses his or her tongue
to speak and no one uses his or her ears, the ekklesia is accomplish
ing nothing for the good of each other or God. We should not lose
sight of the importance of all the necessary functions of theekkle
sia, nor should we assume that those parts which could be considered
less important (feeble) to be unnecessary, vs. 22. In fact, in
vs. 23, Paul states that because some parts of the congregation
(individuals) appear to be so insignficant that no one wants them,
they are even more important. [It is like someone saying in today's
world, "She does not work, she's only a housewife, homemaker, mother,
etc." What a pitiful shame! - W~For the most obviously important
parts of Christ's body, the ekklesia, there is no need for special
emphasis, but for those of seemingly less prestige, more encourage
ment is needed. Paul says that ones satisfaction should come from,
not just that he or she is performing his or her assignment well,
but the satisfactory results for the entire congregation, vs. 24.
The ultimate result should be that there be no divisions (schisms)
in the group. All members should care and respect every other member
of the congregation, vs. 25. When one member suffers, all members
should suffer out of Godly sympathy, and when one member is honored,
all the members should rejoice in the honor, vs. 26. We believers
are individuals but still make up the one body of our Lord, vs.
27. Now, vss. 28-30 are extremely important in Paul's (God's) the
sis, I believe. While there are apostles, prophets, teachers, mira
cle workers, healers, helpers, coordinators of business affairs,
those who speak foreign languages they have not learned formally,
and those who interpret those foreign languflgesl_ no .one. persop. is
to do all. The understood answer -to Paul s rnetorlca.l ques t..lons
about this is, "NO." In vs. 31 Paul introduces the answer to all
misunderstandings about congregational differences, Chap. 13.



"A More Excellent Way"
I Cor. 13

Nov. 12, 1995 Couples Class
Wendell Alford,

Teacher
I. Last week we noted in Chap. 12 the various gifts of God's Holy
Spiri t which various believers of the Corinthian congregation were
assigned for nurturing the body of our Lord Jesus Christ. It is
true that individual believers grow in God's grace through exercising
the Lord's assigned tasks in his kingdom, but Paul's (God's) emphasis
in practicing God's desires for them was that the entire fellowship
be enhanced in the process. In vs. 31 of the preceding Chap. 12,
Paul admonishes the Corinthian believers to "desire earnestly the
best gifts," meaning that a given believer should choose and give
him or herself to the task God's Spirit is leading. The best gift
for one believer can be all wrong for another believer. In other
words, a believer should choose what is best for him or her. But
can one be most satisfied that he or she is doing what pleases the
heavenly Father? Paul realizes how frustrated a believer can become
in trying to please the one, true, holy Creator of the universe.
Paul states in 12: 31" - and now I will show you the best way
to apply yourself to the tasks of God for you." He, with this intro
duction, leads us to the famous "Love Chapter" of the New Covenant.

I I. The reason for love, agape, being the supreme motivation for
a believer's attitudes and actions, is because it is a sure sign
that one is being Godlike. At Matt. 5:43-48 Jesus in his lengthy
Sermon on the Mountain speaks of his disciples' choosing not only
to love their neighbors but also their enemies. The Lord's climax
of this discussion concerning believer's loving everyone is, "Be
ye therefore perfect (complete or whole ), even as your Father in
heaven is perfect." Further, John 3: 16 tells us why God brought
his second and final Covenant wi th humanity into existence. He
loved all people, and now, through faith in his only begotten
(through his Holy Spirit) Son, anyone, even enemies of God, can
appropriate God's love by believing and accepting this Good News.
In summary, if a believer is to be Godlike, he or she must love
as God loves, agape, without expectation of something in return.
Now we can better understand how we can, when led by God's Spirit,
associate amicably wi th our enemies and even our fellow believers 1
Truly, God's way is "a more excellent wayl" (I Cor. 12:31)

III. Please note that vs. 1 contrasts those who speak in tongues
of any other language than their own or even of angels (heavenly)
and do not agape everyone, he or she is like beating noisy cymbals
or the high and piercing sounding brass musical instruments. Speak
ing, however loudly, does not necessarily communicate that which
is expressing genuine love and concern for the best welfare of
God's ekklesia. [I believe, because of what follows in Chap. 14,
Paul is emphasizing that the gift of speaking in tongues unknown
to the one uttering that language, is not exercising a spiritual
gift which makes that speaker "spiritually superior," Chap. 12.
Exercising this gift was, in fact, being abused by certain believers
in the Corinthian congregation. Specifically, who the abusers of
this gift were, Paul deals with in Chap. 14.] Likewise, understand
ing and exercising the gift of prophecy (wi tnessing of God's love



through Jesus Christ) including the deep mysteries of God's working
wi th his creation wi thout that agape which moved God to love us
who are unholy (sinners), we are reduced to nothing. We are also
nothing (unworthy) if we have an inexhaustible fai th as described
by Jesus in Matt. 17: 20 but which is not moti \rated by agape. Paul
in vs. 3 relates agape to the benef icent giving of everything one
has to feed and care for those less fortunate, the poor. There
is no spiri tual profi t or advantage when one subj ects his or her
very body to be physically abused (even burned), wi thout regard
to agape for God and ones fellow human beings. Many men were
crucified during the period when our Lord suffered his sacrificial
death on the cross, but they were not put to death to express God's
love for all people to have life eternal wi th God. God's agape
made the difference! We should keep in our minds (emphasized week
before last, 8-4-02,) that Paul is addressing specific problems
in the Corinthian congregation, abuse of certain spiri tualgifts
(especially the gift of tongues), envy of others gifts, selfishness
as expressed by prolific use of lawsui ts, impatience wi th others
(especially in public meetings and worship services), and divisions
in the membership (cliques). In the first verses of this chapter
Paul lists five of the spiritual gifts: tongues, prophecy,
knowledge, faith, and sacrificial giving of material possessions.
Even doing good things equals nothing in God's sight without agape!

IV. Why is agape so important as an adhesive to worthiness in prac
ticing God's spiritual assignments, gifts? The answer is given
in the rest of the chapter, vss. 4-13. Before we examine this cohe
sion (the necessary combination of a believer's service with agape),
we should remember God's communication to us at I John 4: 7-21 •
Agape is extremely patient and considers others as equals
(at-one-ment); agape is not egotistical nor boastful, nor arrogant.
Agape is not rude nor a promoter of oneself at the expense of others.
Agape does not inci te others to anger nor hold a grudge agains t
others (keeps no account of evil against others). Agape is not
delighted when another person stumbles spiri tually and sins, but
ra ther , is happy when another person is growing in God's grace to
become more like our Lord Jesus Christ in atti tudes. and actions.
Agape sustains ones loyal ty to others wi thout regard to cost to
self, stands by them against opposi tion, expects them to do well,
and believes in their integri ty and worth. Eventually, believers
will have agape alone as the only needed gift, because agape lasts
always and never fails. On the other hand, spreading God's message
of spiritual salvation will no longer be necessary, the speaking
of (tongues) the language of others will no longer be needed, and
knowledge will be universal. At this time our knowledge is partial,
and our understanding is limited with flesh-and-blood (mortal) limi
tations. Perfect, complete understanding has been promised by the
Lord, and when that promise is granted by God, we believers will
have all ignorance taken away. We are childlike (exercising hope
through fai th, Matt. 18: 1-4) in this life, but eventually we will
be like Jesus Christ, Rom. 8:29; I John 3:1-3. At best, we believers
now see the future hazily, but in God's own good time we will see
Jesus face to face. Paul finally compares fai th, hope, and agape
and concludes that the greatest (of absolute necessity) of the three
is AGAPE!



"Prophecy, Tongues, And Worship"
I Cor. 14

Nov. 19, 1995 Couples Class
Wendell Alford,

Teacher
I. Just as Paul began Chap. 13 referring to speaking in a foreign
language, he likewise begins Chap. 14 (vs. 2) making reference
to the same activity. In other words, this problem keeps recurring
in the letter in this section, Chaps. 11 -1 4. Now as we come to
Chap. 14, the apostle confronts the problem which was occurring
in the Corinthian congregation head-on. In vs. 1 the theme of Chap.
13 is repeated, "Be guided by agape and desire to follow spiri tual
concerns [as contrasted with carnal concerns noted in the beginning
chapters of this letter: division, legal actions against other
believers, incest, etc.], and, rather than dote on proving yourself
to be spiri tually superior to others, seek (desire) to wi tness of
the Gospel to the lost, pure and simply," vs. 1. Because speaking
languages other than your own is a proof of God's special revelation
(Mk 16:17; Acts 2:3-4,11; 10:46; 19:6), and is not usually appropri
ate in a monoli thic si tuation such as existed in the congregation
there at Corinth, except when foreigners attended the services.
If you wi tness to the French in Russian about the Gospel, to the
French what you are saying is not communicating useful information,
and the Gospel still remains a mystery to the French. Please note
that the word "unknown" in vs. 2 should be italicized, because
it does not appear in the original Greek text. Further, "unknown"
does not modify tongue (s) elsewhere in the New Covenant in this
regard. "Tongue" in our today's communication should be "language"
or "speech," and "unknown" should then be supplied as "a foreign."
Our word "glossary" comes from the New Covenant Greek word which
is translated "tongue," glotta or glossa. In the first six verses
of this chapter Paul stresses the importance of communicating the
essence of the Gospel to those who have not heard, rather than
speak what amounted to gibberish or gobbledygook (a language without
meaning to the hearer). If a member of the cong.regation speaks
a language which makes him or her feel good or exalts him or her
self, but does not further the cause of Jesus Christ (purify or
build up his body, the ekklesia), then the Lord does not receive
glory and credit for what is happening. Speaking foreign languages
as a special assignment (gift) from God was most useful in spreading
the Gospel, especially during its (the Gospel's) early years. The
evidence is that many were used of God to speak of Jesus Christ
to those whose native language which the ones wi tnessing did not
know, but it is also evident that many of the Corinthian believers
were abusing this gift of God for self-edifying (aggrandizement).
Paul believed that the abili ty to speak a foreign language was
desirable at times in the Corinthian location, but he saw a greater
need for the members to witness to those who spoke their own tongue,
VS. 5. In vs. 6 the apostle speaks directly to the fact that miracu
lously speaking in a foreign language was intended to reveal a
special (unknown before) knowledge from God.

II. Beginning wi th vs. 7 Paul (God) explains the tongue gift in
more detail than is found elsewhere in the New Covenant. The
inherent evidence in these verses makes clear that "tongue speaking"
had become something not originally intended by God for its use.



Believers were uttering sounds that communicated nothing to anyone.
For sounds to communicate intended thoughts from person A to anoth
er person, B, there must be a commonality in both. For example,
if someone is playing music on a flute, a hearer must have heard
a flute to know what instrument is being played. The hearer would
know that the sound heard is not coming from a harp. Likewise,
a trumpeter could call a mili tary uni t to begin conflict wi th an
enemy, but if the soldiers did not know the correct bugle call,
they might retreat instead. So it is for those who seek to
communicate God's love through his Son, Jesus Christ. They must
speak words that are intelligible to the hearer if he or she is
to give reasonable consideration to God's posi tion regarding sin
and salvation. When singing praise to God, more than words should
be used. God's Spiri t should be evident in the song sung by a
believer. When the Spiri t leads one to convey God's message to
another, there should be evidence of both the mechanics of
communication and also the urgency of God's Spiri t in the spiri t
of the conveyer, vs. 15. Music that glorifies the Lord by a vocalist
involves much more than timbre, tone, pitch, and timing. Such music
must have the right words as well as the right spiri t. In vs. 18
Paul admits that he spoke more foreign languages than all the
Corinthians put together. In his missionary endeavors God enabled
the apostle to be a communicator in languages which he had not
learned through formal training. But, even so, in a group who all
spoke the same language, he would rather speak five words of their
native language than ten thousand words of a language foreign to
them. Understanding what is spoken is the prime reason for speaking
in the first place, vs. 21. In this verse he quotes Isa. 28~11-12

wherein the Jews, even when hearing God's message, refused to
interpret properly and heed the message. Invs. 22 Paul states
plainly what he stated above in vs. 6, tongues were used by God
for special revelations of God's relating to mankind, Mk 16: 17;
Acts 2:3-4,8,11; 10:46; 19:1-7. Now note especially vs. 23 in which
Paul states that it is possible for the gift of speaking in another
language to create activi ties in the congregational meeting where
outsiders (unbelievers) can justly consider the participants to
be insane (mad), i.e., without reasonable communication exper~enced.

For conversions to take place and praise of God to be shown, proper
worship of God should be understood by all those present.

III. In vss. 26-40 Paul gets very specific about the problem of
the confusion (vss. 33,40) of the misuse and abuse of what had been
a legi timate use of the miraculous speaking of foreign languages
to establish and communicate special changes in his relating to
the ekklesia. This misuse and abuse was especially prevalent during
worship services. Remember that back in 1: 11 we learned that it
was from Chloe's (a woman) family that Paul had learned how the
congregation was doing, including its problems. No doubt, Chloe
mentioned the confusion which the gift of tongues was causing.
Apparently, the chief participants who were causing the public inter
ruptions were the women, vs. 34. That the women were especially
involved in the confusion can better be understood by noting that
at I Cor. 11:5 we learned that the women participated in both public
prayer and prophecy. Perhaps in their new freedom in Christ Jesus,
they were in the process of learning their new responsibilities.



"You Shall Never Die Spiritually"
I Cor.. 1 5

Dec. 3, 1995 Couples Class
Wendell Alford,

Teacher
I. The portion of Scripture which we are considering today is one
of the highlights of God's communication with humankind. It contains
a factual, eyewi tness account of the grace God has shown for the
restoration of any human spirit who will accept God's plan in vss.
1-11. This chapter stresses the importance of the part Jesus'
bodily resurrection from mortal death (separation) plays in God's
plan, especially in vss. 12-28. A person's expected response to
this Good-News-plan of God for individuals is outlined in vss. 29
34,58. The glorious details of the corning resurrection of those
who accept God's plan of salvation is detailed in vss. 35-58. We
believers would be wi thout some of the most inspiring details of
God's promise to us who are trusting his gift of spiritual salvation
from Jesus Christ, his only begotten Son, if we did not have
information contained in this chapter. Jesus promised in John
11:25-26 that, "I am the resurrection and the life: he that
believeth in me, though he may die (physically), yet shall he live
(spiritually). And whosoever liveth an~ believeth in me shall never
die." Jesus taught openly and without any doubt that there is to
be a resurrection in Matt. 22:23-33. In that passage Jesus quoted
Exod. 3:6,15 which he interpreted saying, "I am the God of Abraham,
- Isaac, - Jacob. God is not the God of the dead [those separated
from God spiritually], but of the living [those at one spiritually
with him, immersed in God's atonement, reborn from above, John 3:3-7;
Rom. 5:9-11]."

II. Paul could never have divulged Chap. 15, I believe, if he had
not received it directly from Jesus personally, Gal. 1 :12,15-20.
The apostle states as much in vs. 3 in which he says forthrightly,
"I delivered unto you first of all that which I also received, how
that Christ died for our sins according to the Scriptures; and
that he was buried, and that he rose again the third day according
to the Scriptures," Psa. 16; 22; Isa. 25; 53. [Paul's Scriptures
were, of course, the Old Covenant.] In vs. 1 Paul confirms that
the Corinthians had received by faith this Good News which he (Paul)
had delivered (witnessed) to them. Their very faith was built on
this sure foundation, "- - that Christ died for our sins, was buried,
and rose again the ,third day according to the Scriptures," vss.
3-4. After his resurrection, Jesus was seen by Peter, the twelve,
over 500 at once, by James, all the apostles, and finally, and lastly
by Paul, "as one born out of due time," vss. 5-8.

III. Evidently, some had falsely believed and were informing the
Corinthians that there is to be no resurrection of believers who
had died. Paul in vs. 13 directly apd firmly bases believer's even
tual resurrection upon the fact that God raised Jesus from physical
death back to life. The Gospel would not be the Gospel (Good News)
if Christ had not arisen from among the dead, Psa. 16:10; Acts 2:29
36. The resurrection is a necessary, essential element in the
Gospel. When Paul was approached by Christ at his Damascus Road
conversion experience, Paul's first response to Jesus was, "Who
art thou, Lord?" He recognized the lordship of the one who had
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spoken to him, but he "knew" Jesus was dead. When Jesus identified
himself as one very alive, Paul immediately knew that Jesus had
been, in fact, resurrected from among the dead. Now in Chap. 15
Paul relates Jesus l resurrection to Jewish history. He says that
Jesus I resurrection was lithe firstfrui ts II of God I s new order of
resurrections of the just (trusters in Jesus Christ). If Christ
did not die physically as all people die physically and was then
resurrected to life, then there is no basis or foundation for a
believer I s fai th, I John 4: 2-3. It is upon this fai th that God
is building hisekklesia, Isa. 28:14-16; Matt. 16:16-18; 21:42-46;
I Pet. 2:1-10. Christ's miraculous birth, perfect life, and sacri
ficial death were given approval by God in his having resurrected
his precious Son from among the dead (hades). If Christ was not
raised by God, then believers have no hope and Paull s testimony
(God I sWord) is untrue which leads Paul to say, Hlf in this life
(mortal) only we have hope in Christ, we are of all men most piti
able (miserable), H vs. 19, and those who die trusting Christ are
perished (annihilated or cease to exist), vs. 18.

IV. In vs. 20 Paul states plainly that Jesus has, in absolute fact,
risen from death and, in so doing, has become the firstfruits of
them who have believed and have died physically. The IIlastfrui ts, II

all believers, will be made alive distinctively (resurrected) when
Christ returns to earth to claim his entire body, ekklesia, of belie
vers. Mortal death is the direct result of sin and all have sinned
since and including Adam and Eve. But in and through Jesus Christ,
all who trust him will be made alive, and every believer in his
or her own order, vs. 23, i.e., Christ will bring those who have
died before his second coming (firstfruits) and afterwards make
spiri tually alive those believers who are physically alive at his
second appearance on earth. When Christ returns, he will set up
the Kingdom of God on earth, IIfor he must reign, till he hath put
all enemies under his feet, II vs. 25. The last enemy (Satan) who
has promoted sin which separates people from their Creator God,
will be subdued by Christ who will be subject to God, the Father,
vss. 24-28. At vs. 29 Paul (God's Word) deals with those who have
been immersed into God I s favor (will) through fai th by becoming
one with God through Christ. Look carefully, with vs. 29 in mind,
at Rom. 6:3-14. Vs. 29 is saying, I believe, that if Christ is
not resurrected from the dead, why should we be immersed (covered
by or allied with) his life and sacrificial death since there is
to be no resurrection (afterlife) at all. [Present-day Christianity
has, in large part, made immersion to be a rite, baptism, and to
have a mechanical connotation rather than what it was originally,
a physical symbol of a spiri tual reali ty which uni tes a truster
of Jesus Christ with God the Father who is Spirit. The theological
term is Hatonement ll which means reconciliation, at-one-ment.] Vs.
29 says that if Christ was not raised from death, then he is still
dead. If he is dead, why be an ally (through imciersion) with him,
because there is no spiritual advantage in doing so. Believers
are still in their sin, physically alive, or dead, vss. 16-18.
If Christ were still dead, then those believers who have died
physically are lost forever, and we who are still alive physically
are in constant jeopardy, vs. 30. If there is no afterlife, we
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should just as well eat, drink and make merry for we will all die
physically eventually. But no, we should not be so deceived, because
every person is to give an account, believers for rewards for their
services rendered to our Lord-of-life while in the flesh (Matt.
5:12; Rom. 14;12; I Cor. 5:5; I Pet. 4:5; Rev. 20:2-8), and
unbelievers to eternal separation from God (Rev. 20:11-15).
Therefore, "awake to righteousness and sin not; for some of you
are not conducting your lives according to the knowledge you should
have as believers. I speak this to your shame," vs. 34, and see
also II'Pet. 3:11-15.

v • As mentioned above, beginning wi th vs. 35 and through the
remainder of the chapter, Paul reveals God's plan, with considerable
detail, for those who have made, through faith, Jesus Christ Savior
and Lord of their lives. How can a person believe that those who
die physically can logically be made alive again? Their bodies
will deteriorate, and how could they ever be put back together
again? Paul says that, remembering the Creator God's omnipotence
such questioning makes one foolish in their thinking, Matt. 22: 29
and vs. 36. When one sows any seed such as grain, the seed
deteriorates, but the result produces the same type of seed. The
planted seed does not remain, but another seed is produced. This
reproduction can only take place through the creative power of God,
vss. 36-38. Not only is this true regarding plants, but animals
have different types of flesh according to God's creative abili ty.
God has created bodies (beings) which are either earthly or heavenly
bodies. There are different types of heavenly bodies, for example,
the sun and the moon. One type of celestial body has a different
glory (priority) than another type, as pleases God, vss. 38,40-41.
In vs. 42 Paul then likens God's creativeness as noted above to
the resurrection of believing people after they have died physically.
A believer's body is subj ect to material destruction when it no
longer has a spirit within, i.e., is physically separated [dead]
from its spiri t [life]. The body is buried as a corrupted being,
a body of weak limi tations. Before physical death the human body
is patterned after other things of an earthly nature, but there
is a body which God will create for those salvaged spirits who are
trusting him through Jesus Christ. In vss. 45-50 Paul reveals that
there was an Adam wi thout an eternally Iiving spiri t first, and
then God breathed into him an eternal spiri t wi th his (God's) own
likeness (eternal life). The first Adam was made of dust (like
the other animals) with the potential of becoming spiritually
eternal in God's likeness. That likeness will only reach its ultimate
maturi ty for believers after we die physically, and Jesus comes
again to claim us as his own. When he comes, there will be some
believers physically alive on earth. As Jesus nears the earth with
all firstfruits believers who have died physically before his return,
(I Thes. 4:13-18), along with all believers then physically alive,
will instantaneously be changed into incorruptible bodies (beings),
vs. 50, i. e., bodies not susceptible to physical limi tations such
as mortal death (separation), IThes. 4:17b-18. In this process,
finally, for believers, the saying, "Death is swallowed up in
victory," will come to pass. Death was encountered by all humanity
because of their sins (disobedience to God's will) before and after
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God revealed his Law to mankind. After the Law came, the effects
of sin was compounded, because mankind knew directly what God wanted
him to do. Nevertheless, the si tuation was hopeless for everyone
until God the Father sent his only Son, Christ Jesus. Fai th in
God's righteousness through Christ Jesus brings complete victory
over the grave and the sin which puts one there. Being assured
of ultimate victory through Christ, we should serve the Lord
diligently and continually, "forasmuch as we know that our labor
for the Lord is not futile," vs. 58. The sting of death is neu
tralized through the miraculous birth, faultless life (sinless),
sacrificial death, burial and resurrection of the person (body)
of our Lord and Savior, Jesus Christ.

"Low in the grave he lay - Jesus my Savior. Waiting the coming
day - Jesus, my Lord!
Vainly they watch his bed - Jesus my Savior. Vainly they seal
the dead - Jesus, my Lord!
Death cannot keep his prey - Jesus my Savior. He tore the
bars away - Jesus my Lord!

up from the grave he arose, with a mighty triumph o'er his
foes. He arose a victor from the dark domain, and he lives
forever with his saints to reign. He arose! He arose!
Hallelujah! Christ arose!"

"Work, for the night is coming, work thro' the morning hours;
Work while the dew is sparkling. Work 'mid springing flowers.
Work when the day grows brighter. Work in the glowing sun.
Work, for the night is coming, when man's work is done.
Work, for the night is coming under the sunset skies;
While their bright tints are glowing. Work for daylight flies.
Work till the last beam fadeth, fadeth to shine no more.
Work while the night is darkening when man's work is o'er."
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"Inspired Sharing"
I Cor. 1 6

Dec. 17, 1995 Couples Class
Wendell Alford,

Teacher
I. Paul continued his doctrinal teaching through the first fifteen
chapters of this first letter to the believers at Corinth, and now
turns to the very practical matter of their sharing with the desti
tute believers in Judea. This letter to Corinth was written about
AD 57 from Ephesus. Paul knew that those who had been faithful
to Christ Jesus back in Jerusalem and its environs (Judea) were
undergoing trials and deprivation of food and other necessities
of life. Mentioning taking a collection for the believers there
presents a vivid contrast with the previous chapter where heavenly,
spiritual details have been explained. One of the emphases of this
first Corinthian letter was that God's people were to respect and
love one another wherever God's ekklesia was being gathered. Paul
also was very interested in demonstrating that there is no difference
in God's sight between believers who are ei ther man, woman, Jew,
Greek (Gentile), bond (slave), or free (nonslave). What could demon
strate such love for fellow believers more than the sharing of their
possessions with foreign Jews by Corinthian Gentiles? In vs. 1
the apostle made clear to the Corinthians that, not only were they
being given the opportunity to share, but other believers
(Galatians) were being asked to do likewise. The universal nature
of God's grace through Christ Jesus was through the believers' indi
vidual fai th in God's Messiah. The spiri tual bond of fai th truly
made all trusters in Jesus the one body of which Christ is the head.
It is very noteworthy, I believe, that Paul, in giving instruction
for the method of collecting the money for the Judean saints, did
not appeal to the Old Covenant pattern of tithing, nor did he advo
cate a general, special offering upon his visi t. He did ask that
the fund be a regular offering when they met to worship which was
on the Lord's Day, the first day of the Jewish week, not the Jewish
Sabbath. They evidently met for corporate worship on the day of
the week which honored the Jewish day of the week on .which our Lord
was resurrected. Since giving to the mission fund (to be used for
what we would call social welfare) was during the worship service,
this act of sharing was considered a part of the worship experience.
This regular offering was to be proportionate to their earnings
of the previous week, lias God hath prospered him." Paul admonished
the believers as individuals, not as a corporate body," let
everyone of you lay by him in store (to become a part of the group
treasury) as God hath prospered him - -. II This arrangement would
allow flexibili ty wi thin the group. Undoubtedly, some individuals
could share more than others. In my opinion, proportionate giving
is not a flat amount such as a tithe, but relates to what one has
as a remainder after sharing, rather than the amount given. Grace
giving is always fairer that law giving, and it can amount to more
or less than a tithe. I believe that such a statement must be justi
fied by Scripture to be valid: Jesus did not commend the widow
because she gave a tithe, nor did he commend the Pharisees and Scri
bes for their meticulous attention to tithing, Matt. 23:23-24; Lk
18:9-14; 21:1-4; [Heb. 7:5]. What one gives in the name of Christ
is a reflection of the giver' s spiri t, not to supply a need which
God has. The only thing which God does not already own is an unbe-



liever's spiri t. Paul's business method for handling money which
is sanctified for the Lord's use should be noted. The Corinthians
were to put in writing from whom and to whom the money, "your libera
lity," was to be sent. Further, Paul agreed to accompany the offer
ing if that arrangement seemed appropriate to the group. Note in
vs. 3, "them" will be sent to Jerusalem with the money. The "them"
probably meant a committee, or, at least several. Church offerings
should always be entrusted to more than one person, to avoid unnec
essary temptations. At Acts 19:21 and Rom. 15:25-28 (on Paul's
third extended mission out of Antioch) the apostle stated that one
engaged in spiri tual labor can justifiably live from the efforts
of those served. This entire project of collecting help for the
believers in Judea was in keeping wi th his promise at a Jerusalem
conference, immediately following his and Barnabas' first missionary
journey, that he would remember the poor [at Jerusalem?], Gal. 2:9
-10.

II. Beginning with vs. 5 and through the remainder of the letter,
Paul tells the Corinthians about his tentative plans and what he
knows of certain of his associates and their plans. Note how tenta
tive Paul's plans were, vs. 6, "it may be" and "ye may bring (send)
me, II vs. 7, "but I trust to tarry (stay) a while wi th you." It
appears that the apostle was deliberately not attempting to force
God's plans for him nor delay when those plans became assured for
him. Also, Paul did not attempt to dictate his own will upon his
as sociates who worked wi th him. For example, note that in vs. 1 2
he states that he had urged Apollos to visi t the Corinthians on
an occasion, but Apollos' decision against the request prevailed.
Paul states that Apollos would visi t at his own convenience. The
reason for his not leaving Ephesus for Corinth at the time was
that, "a great door (of opportuni ty) is opened to me, and there
are many adversaries [here at Ephesus]." When he could come to
Corinth, he hoped to "stay a while [rather than just hurry through],
if the Lord permit," vs. 7. In the event that Timothy should visit
Corinth, Paul vouched for his veracity in Gospel service. In fact,
he declared Timothy's mission equal to his own and worthy of support
and encouragement. In vs. 1 3 Paul again admonishes the believing
Corinthians to be alert constantly, courageous in their fai th in
Christ Jesus. All actions should be carried out with love as the
motive, vs. 14. Paul commends to them Stephanus who was the first
convert in Achaia and whom Paul had personally immersed himself.
Included with Stephanus were Fortunatus and Achaicus who had likewise
supported Paul in his missionary work. Actually, Paul admits that
these men had been more available to help the Corinthisns than he
had himself, vs. 17. Knowing that they had been of assistance to
the Corinthians refreshed the apostle's spirit. Aquila and Priscilla
sent their greetings along wi th the other believers who met for
worship in their home. Paul then signed the letter in his own hand
wr i ting, s tating therei n that, "i f any man [ person] love not the
Lord Jesus Christ, let him be Anathema [Aramaic for "accursed" or
"damned"] Maranatha [Greek for "our Lord comes"]. These two words
can be justifiably translated, I believe, "Let those who do not
love our Lord be cursed, for our Lord is definitely coming for those
who love him and love his appearing," II Tim. 4:8.



"God Is Faithful"
II Cor. 1

Dec. 24, 1995 Couples Class
Wendell .Alford,

Teacher
I. Within a year after Paul's first letter to the Corinthian belie
vers, some in the group had been swayed by false teachers who stirred
the members against the apostle. These "teachers" claimed that
he was deceitful, proud, egotistical, unimpressive in appearance
and oratory, dishonest (especially concerning money), and unqualified
as an apostle of the Lord Jesus Christ. Paul sent Titus to Corinth
to encourage the Corinthian believers to stand fast in the Good
News as he (Paul) had delivered it to them. When Titus returned
to Paul at Ephesus, the latter rej oiced when he learned that the
Corinthians had, in fact, had a change of heart regarding Paul and
the Gospel he had shared with them. Apparently a majority of the
membership agreed to remain loyal to the apostle and his message.
Much of this second letter expresses Paul's thanksgiving for their
decision, and he further outlines his qualifications to confirm
their decision. Wi thout the context of this letter combined wi th
the first, one could conclude that Paul was simply boasting about
himself in Letter Two. He had ample reason to corroborate their
right decision to choose him and his Gospel message. Very probably
those "teachers" were either Judaizers, or ones who had been influ
enced by such. Also, his insistence that believers should conduct
their lives according to the Lord's teachings could have been a
burden for some believers who were being influenced by the debauchery
and immorality so prevalent in wicked Corinth. Such reluctance
was evident, for remember, Paul cited one of the believers was living
(cohabiting) with his father's wife, I Cor. 5:1-3. Further, his
admonition to the congregation concerning such behavior was explicit.
That one should be excluded from the fellowship, because of the
adverse, unGodly testimony which he was living, I Cor. 5:4-7. Note
especially vs. 5 of this passage which states , " - - deli.ver such
an one unto Satan for the destruction of the flesh, that the spirit
may be saved in the day of the Lord Jesus." When we examine (next
week) Chapter Two of this letter (II Cor.), we will learn the outcome
of the wayward man who was cohabi ting wi th his father's wife, and,
at the same time, professing to be a believer of Jesus Christ.

II. Paul begins this second letter to the Corinthians by confirming
his apostleship for Jesus Christ as having been established by the
will of God, the heavenly Father. He notes that Timothy was with
him there in Ephesus and shared wi th the .apostle the communication
of this second letter to the Corinthian believers. His introduction
makes clear that the letter was appropriate for all believers in
the province of Achaia which was the entire peninsula where Athens
was also located, vs. 1. His greeting asked that the people of
Achaia be accorded the grace and peace "from God our Father, and
from the Lord Jesus Christ." He then characterized God as the Father
of mercies, comfort and of our Lord Jesus Christ. God comforts
believers, his spiritual children, in their times of trials and
troubles so that those same children can comfort one another. 'file
believers are associated wi th the Savior and therefore appreciate
the troubles inherit in a world where sin causes so much pain, vss,
3-5. Just as we are comforted by Christ's love for us, even though



he suffered greatly while in the mortal flesh (Isa. 53: 3-5), we
are to comfort one another as believers in that same Suffering Ser
vant. Our eternal hope lies not in the present world order, but
in the promise of God through faith in his only Son, Jesus the Mess
iah (Savior). In vss. 8-11 Paul testifies to his own trials as
he has served the Lord in Asia, our current Asia Minor and where
all the churches addressed by John in Rev. Chaps. 1-3 were located,
Rev. 1:11. Asia in the early New Covenant period consisted of rough
ly the western third of the Asia Minor peninsula. This Roman
province was as rich as any portion of the Roman Empire. It had
been a possession of Rome since BC 133. The trade and cross travels
through this area was, no doubt, Paul's reason for spending so much
time, during these early years of spreading the Gospel, in Ephesus.
Remember that he gave as his reason for not visiting Corinth during
a rather long period was that, "I will tarry at Ephesus until
Pentecost for a great and effectual door is opened to me, and there
are many adversaries," I Cor. 1 6: 8-9. In vss. 8'-11 of our current
consideration Paul is referring to the Asian service and the problem
he had experienced there. Through the remainder of Chapter One
he again asks the Corinthians to understand the priori ty he has
given to the Asian work.

III. In vs. 12 Paul states his position regarding how they relate
to his priority of service. He hopes that they can understand his
position. His reason for choosing his places and length of
services in the various areas is, because he has been under the
direct leadership of God's grace. He admits that his earlier plans
were to come to Corinth, but even his promises as a human must take
second place under God's direct leadership. In other words, any
plans which Paul made were subject to correction and change by the
Lord God. Only God is fai thful to his own overall plan for his
servants, and only God has the final and unchangeable "yes" or "no."
Any appearance to mankind that God has changed is caused by the
fallibili ty of people to carry out God's perfect will for them.
God, of course, knew mankind's fallibility from the creation of
the world. The relationship of mankind's imperfection and God's
perfect holiness is perhaps best understood by noting God's Word
at Heb • 8 : 7 , 10 in whi ch God promise d ( J e r . 31 : 29- 34 ) tha t a New
Covenant would be made wi th mankind in which God would communicate
directly wi th each believing person. This promise was later imple
mented through the Person of God's Holy Spiri t and the meri t of
a sacrificed only begotten Son, Jesus Christ. A perfect, holy God
could relate to any imperfect (sinful) person only by means of a
perfect sacrifice, Heb. 9:12-15,24-28. Paul reminded the Corinthians
that their hope and joy depended not upon his visiting or being
with them, but upon God's faithfulness which was absolute and sealed
by his very Holy Spirit. God's promises are not "yes" or "no,"
but are established by a resounding "yes." To that we are eligible
only to say "AMEN." We are sealed with a steadfast down payment,
the Holy Spirit of God, and God cannot lie, Heb. 6:18-20. God's
messenger does not have control over a believer's spiri t, but a
believer's joy and hope is fixed by his or her faith in God's faith
fulness to keep his promise through Jesus Christ, vs. 21-24. God
is so merciful and loving!
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I. Paul's sentiments which begin Chap. 2 are a continuation of
the end of the previous chapter. His delay in returning to Corinth
was to give time for those erring believers to admit their misbehav
ing according to God's will for them as believers, his children.
For Paul to be wi th them knowing their fracture of God's will
would have so saddened him that the sadness would have been
infectious for the members. Vs. 1 indicates that the apostle had
visited the group before under unpleasant circumstances. He
determlned not to repeat the occasion, for he feels that his
encouragement can soothe their own spirits (especially of those
not involved directly in the sinful activities). But who then would
give Paul encouragement and a feeling of joy, vs. 2. Their feelings
of satisfaction could not be thorough and complete without the whole
group's knowing that they, as a spiritual family, were serving the
Lord appropriately and wi thout some members obviously serving Satan
while claiming to be in good standing wi th God's people. Paul
confesses that he had communicated wi th them (the first letter)
with "much affliction and anguish," but, even so, his sorrow did
not quench his undying love for them. Further, he wanted the
Corinthians to know that he still loved them, vs. 4.

II. Beginning wi th vs. 5 the apostle addresses specifically the
problem of immorali ty which he had noted in I Cor. 5.. We should
review the si tuation, at least briefly. One of the male members
of the congregation was living as man and wife with his own father's
wife. There are some questions which we can pose and which the
Bible does not answer. In any case, the immoral situation was well
known in Corinth, and Paul condemned the man I s actions (not the
man's spiri t) . The context of I Cor. 5 makes fairly obvious that
those who were not believers ~id not practice such sexual immorai
i ty incest, I Cor. 5: 1 • Paul's admoni tion to the congregation was
that they withdraw fellowship from him. If believers are to demon
strate a genuine relationship with a holy God, through faith in
Jesus Christ, their lifestyles should reflect God's will according
to Jesus' teachings. Jesus said at John 14:22-29, "- - If a person
love me, he (or she) will keep my words: and my Father will love
him, and we will come unto him, and make our home with him. II

In this same passage Jesus says that after he (Jesus) is gone, God
will send a Comforter, Helper (Gk, paraclete)· to teach believers
the words (will) of Jesus. Further, we learn from God's Word at
Eph. 4:30 that we, as believers, can indeed grieve (sadden) God's
Spiri t by not performing according to the Holy Spiri t 's leading.
Remember last week we noted at II Cor. 1:21-22 the same idea.

III. Now in Chap. 2: 5+ Paul lets us know that those who grieve
God I s Holy Spiri t should also grieve a congregation of believers
as well. The apostle says that his sadness was not without
reservation, "but in part," vs. 5. Nor did Paul want the
congregation to feel defeated, "be too severe." Now that the man
had repented and changed his immoral practice (of living illicitly
wi th his father's wife), his punishment was sufficient when the



congregation had expressed corporately their disapproval of his
sinful action, vs. 6. The group should, following his confession
and change of life, forgive him, comfort him, and, finally, reaffirm
their love toward him, vss. 7-8. Why should the congregation accept
him and return him to full fellowship status? Because he could
otherwise be "swallowed up wi th overmuch sorrow, " vs. 7 . Paul
revealed in vs. 9 why he had been so direct and abrupt in the former
letter. He wanted to know whether the Corinthian congregation of
believers would follow the leadership of God's Holy Spirit.

IV. Vs. 10 introduces a very important principle concerning forgive
ness of those who have, as God's children, sinned against God's
Spirit. Paul says, in effect, that the local congregation is the
entity which properly exercises discipline to those who contradict
God's will in their moral choices. The apostle had given them
his own opinion in Chap. 5 of I Cor., but he was not really sure
how the group would react to his position. He knew that God's Spirit
had led him to his view. However, he had no way to know whether
the group would also be in accord with the Lord's leadership through
his Spirit. If you forgive this repentant member, I will, of course,
accept your position, not on my own authority to forgive. Vs. 10b
states that Paul accepted the forgiveness, because he knew from
the congregation's observation the sinning believer had met the
condi tion to have been forgiven by "the person of Christ." The
"bottom line" was not whether Paul or the congregation had forgiven
him, as important as that forgiveness was, the most vital fact was
that Paul knew that Christ had, in fact, forgiven the wayward one.
And how could Paul be so sure? God's Word is consistent on this
matter. Examine I John 1: 8-2: 5,12, "If we say that we have no sin
(proneness to sin), we deceive ourselves, and the truth is not in
us. If, however, we confess our sin [to God], he is faithful and
just to forgive us our sins, and to cleanse us from all unrighteous
ness." That we sin as believers is made crystal clear in God's Word
which states, (I John 2:1) liMy little children [of God], these things
write T unto you, that you sin not. And if you [any believing
person] sin, we [believers] have an advocate (intercessor) with
the Father, Jesus Christ the righteous. And he is the propitiation
(one who appeases and makes favorable or atones) for our sins."
And at I John 2:12, "I write unto you, God's children, because your
sins are forgiven you for his (Jesus') name's sake." Paul was very
aware of God the Father's forgiving nature through his Son, Jesus
the Savior, and could, therefore, notify and assure the Corinthian
believers that the man who had been living sinfully could be sure
that the Lord had heard his confession to God and mended his
lifestyle was now back in fellowship with both God and God's people,
the ekklesia. We should be aware that there is a large segment
of those who profess to be Christians in the world today who have
been taught and believe that forgiveness comes from and through
the corporate church. This arrangement gives that corporate body
the control of forgiveness over its members which is, I believe,
contrary to God's Word. It is true that at John 20: 23 Jesus did
tell the original apostles that they would know whose sins would
be forgiven, but note that in the preceding vs. 22 such knowledge
is related to their receiving the Holy Spiri t. We are triumphant
only in Christ, for we do not "peddle by trickery" the Word of God,
but give [truth] directly from God, II Cor. 2:14,17.


